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5
The Research Method of Fray Bernardino
de Sahagin: The Questionnaires*

ALFREDO LOPEZ AUSTIN

Universidad Nacional Auténoma de México

INTRODUCTION

It has been justly asserted by Jiménez Moreno (Sahagim 1938:xvi) that
Sahagiin followed for his time the most rigorous and demanding methods
in his study of the culture of the Nahua people.

In describing the steps which permitted him to obtain the rich mate-
rial that was to reach its full expression in the General History of the
Things of New Spain and in the parallel manuscript in Nahuatl that is
included in the Florentine Codex, Sahagiin mentions as his starting point
a draft in Spanish, a “memoir of all the subjects that had to be treated”
(Sahagiin 1936:1:105), which, had it been preserved for us, would per-
mit us to appraise accurately cach of his books. From it we could deter-

* A Spanish version of this paper is scheduled for publication by the Instituto de
Investigaciones Sociales of the Universidad Nacional Auténoma de México.



ALFREDO LOPEZ AUSTIN

mine the degree of the contribution of the native informants to the
work, not just to attribute to onc or another the glory of the results of
the enterprise, but also to provide the historian who consults this master-
work with standards of judgment that would permit accurate evaluation
of the information it contains.

In spite of the lack of the draft plan, abundant valuable and contra-
dictory opinions exist on the role of Sahagin on the one hand and of
the informants on the other (Garibay in Sahagin 1956:1:11; Garcia
Icazbalceta 1954:375; Robertson 1966:625-26, n.26; Jiménez Moreno in
Sahagiin 1938:1iii; Anderson 1960:35). But it is essential to trv to re-
construct the method followed by Sahagin in order to determine surer
limits in the investigation of the problem.

The present study attempts to ascertain as far as possible the origin of
the content of the questionnaires Sahagin used and the way the con-
tributors answered him. This intention can be justly contested by adduc-
ing the necessity of first having the complete translation of the Nahuatl
documents, but one can reply that the growing use of the texts that are
being translated day by dav makes an effort of this sort necessary, despite
its wholly provisional character. Eventually the draft plan will be recon-
structed in more detail, but in the meantime this approximation will
have some utility.

SAHAGUN’S PURPOSES

According to the author himself, the research was conducted with the
fundamental goal of creating an appropriate instrument for preaching
the Christian doctrine in New Spain, and for its proper conservation
among the natives:

. It was ordered me as holy obedience to my superior prelate to
vrlte in the Mexican tongue w hat I thought w ould be useful for the
doctrine, culture, and subsistence of the Christianity of these natives
of this New Spain, and for the aid of the workers and ministers who
indoctrinate them (Sahagin 1956:1:103).

Quite apart from the fact that he began the investigation some time be-
fore recciving the order from the provincial, Sahagin’s motives seem
totally directed towards the goal he himself notes. He chose as specific
purposes of his work the knowledge of the former religion, in order to
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The Research Method of Sahagin

prevent the return to idolatry (as did Acosta 1962: 14, 45, 215, 278, et
al.), the recording of an extensive Nahuatl vocabulary which would
help in preaching, and the disclosure of the old customs in order to cor-
rect the false opinion that the natives possessed a low cultural level be-
fore the arrival of the Spaniards (Acosta 1962:318).

Sahagin expresses the first specific purpose in the prologue of his Gen-
eral History:

A doctor cannot correctly apply medicines to the ill without first
knowing from what disposition and cause the sickness proceeds;
therefore a good physician should be knowledgeable in medicines
and in sicknesses so as to apply correctly to cach disease the correc-
tive medicine; and the preachers and confessors, being doctors of the
soul, should be experienced in the medicines and illnesses of the
spirit in order to cure the spiritual ills: the preacher [should know]
of the vices of the republic in order to direct his teachings against
them, and the confessor in order to know what to ask, and to under-
stand what is said relevant to his charge; it is highly useful that they
know what is relevant to the exercise of their offices, nor should the
ministers be careless in this conversion, believing that among this
people there are no sins other than drunkenness, theft, and lust,
because there are many graver sins among them which are in dire
need of remedy: the sins of idolatry, idolatrous rites and beliefs,
omens, superstitions, and idolatrous ceremonies have not yet totally
disappeared.

In order to preach against these things and even to know whether
they exist, it is indispensable to know how they were used in the
time of their idolatry. For in the absence of this knowledge they do
many idolatrous things in our presence without our understanding;
and some sav in excusing themselves that these are stupidities or
childishness, not knowing the root of their creation—which is mere
idolatry, and the confessors do not even ask or believe such things to
exist, not knowing even the language for asking them, nor would
they understand it even if they were told. So that the ministers of
the Gospel who will succeed those who came first in the cultivation
of this new vinevard of the Lord will have no occasion to complain
about the first [of us] for having left in the dark the things of these
natives of New Spain, I, Fray Bernardino de Sahagin . . . wrote
twelve books of the things—divine, or better idolatrous, and human
and natural—of this New Spain (Sahagin 19356:1:27-28).

A little further on he mentions the purpose of obtaining from the
books he had collected the necessary vocabulary to make a dictionary
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ALFREDO LOPEZ AUSTIN

and of creating a corpus of works which did not exist in a land without
phonetic writing:

When this work was begun, those who knew of it began to say a
dictionary was being made, and even now many ask me: How is the
dictionary coming along? It would certainly be highly advantageous
to prepare such a useful work for those who want to learn this Mexi-
can language, as Ambrosio Calepino did for those wanting to learn
Latin and the meanings of its words, but there has certainly been no
opportunity because Calepino took the words and their meanings,
their errors, and their metaphors from the reading of the poets and
orators and Latin authors, substantiating evervthing he said with the
authors’ sayings, a foundation that I have not had due to the lack of
letters and writing among this people; but whoever would want to
do it could do so with facility, because by my labor twelve books
have been written in the proper and natural language of this Mexi-
can tongue, which besides being an entertaining and profitable com-
position presents all the ways of speaking and all the words this
language uses, just as well substantiated and true as those written by
Virgil, Cicero, and the other Latin authors (Sahagin 19356:1:31-32).
But Sahagiin does not mention the goals that the Franciscans had for

the firm establishment of Christianity in New Spain, which undoubt-
edly influenced his objectives. This is no place to go into detail about the
politico-religious utopia of the Franciscans (Maravall 1949; 199-228,
passim; Nicolau D'Olwer 1952:155-70); nevertheless we can refer briefly
to Sahagtin’s personal ideas. Although he dares not say, with Acosta, that
the triumph of the church in the New World “will be a kingdom, not
for the Spanish nor for the Europeans but for Christ Our Lord” (Acosta
1962:45), Sahagin does nonctheless justify the establishment in New
Spain of a government quite different from the Spanish one. He tells us
that the weather and constellations of this land make the men—natives
or foreigners—incline toward lust and sensuality; the natives in their
gentile days counteracted this influence by exercises performed with iron
discipline, which were lost with the implantation of soft European cus-
toms. Tt was essential to collect and record the testimonials of the old
life, to separate the young Indians as much from their fathers (and hence
idolatry) as from the Spaniards (and hence corruption), to initiate them
into a truly Christian life, and then, after suppressing everything idola-
trous in the pre-Hispanic norms and practices, to reimplant these prac-
tices for the benefit of Christ (Sahagiin 1956:3:158-61). The land that
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the infidel and the heretic had alienated from the church (Sahagin
1956:1:31) was being recovered in New Spain, whose men had sufhicient
capacity—as Sahagtin was demonstrating in his work—to initiate there
the Republic of Christ. For this reason, he could compare the Nahuas
to the Greeks and Romans (Sahagin 1956:2:53).

Sahagin’s work, as many have alrcady pointed out (Leén-Portilla
1958b:12), could not have been the result of a merely academic rest-
lessness. The epoch did not permit it, and the active life dedicated to
evangelization gave Sahagin no time for it. But what about his diction-
ary? It was not the result of disinterested study either (Nicolau D’Olwer
1952:171). It is true that in that period the Nahuatl that had been re-
corded was known only to Fray Alonso de Molina, Sahagin himself, and
the old men born before the arrival of the whites (Garcia Icazbalceta
1941:61; Mendicta 1945:114), even though Olmos and Motolinia were
not far behind, but the language had to be recorded because it was the
vehicle with which to penetrate the native mind (Ledn-Portilla, 1966b:
21) and because it was to be retaught to the young Nahuas as a cultured
language once the Republic of Christ was established.

The Franciscan dreams were not realized. Without them, the work
of Sahagin lost much of its original meaning. That work continues today
to serve other different but no less noble goals, maintaining its usefulness
on the solidity of an extraordinary method.

SAHAGUN’'S METHOD

Sahagiin himself provides us with the pertinent information about the
steps followed in the collection of the material for his work (see also
Garcia Icazbalceta 1954; Jiménez Moreno in Sahagin 1938; Garibay in
Sahagiin 1956; Toro 1924; Ledon-Portilla 1958b, 1966b; Ricard 1947: 124~
25; Nicolau D’Olwer 1952; Anderson 1960). Once the draft outline was
prepared, which in this case should be understood to mean only the
initial plan and not the developed questionnaire, he asked in the Acolhua
village of Tepepulco for the services of people knowledgeable about
native antiquity:

In the said village T had all the leaders assembled, together with
the lord of the village, Don Diego de Mendoza, an old man of great
distinction and ability, verv experienced in all civil, military and
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political, and even idolatrous matters. Having met with them, I pro-
posed what I intended to do and T asked that they give me qualified
and experienced persons with whom I could talk and who would be
able to answer what I asked. They answered that they would discuss
the proposition and give me an answer another day, and thus they
took leave of me. Another day the lord and the leaders came and,
having made a solemn speech, as they used to do then, they pointed
out to me ten or twelve leading clders and told me I could speak
with them and that they would truly answer everything that might
be asked of them. There were also four Latinists, to whom I had
taught grammar a few vears earlier in the College of the Holy Cross
in Tlaltelolco.

With these leaders and grammarians who were also leaders I con-
versed many days, nearly two vears, following the order of the draft
outline I had made (Sahagin 19356: 1:105-0).

We have then: an investigator who adds to a profound knowledge of
the language the proper character to enter into contact with the inform-
ants—“gentle, humble, poor, and in his conversation prudent and af-
fable to all” (Mendieta 1945:4:114-15); a people of cultural importance
ruled by the son-in-law of the famous Ixtlilxochitl II, lord of Texcoco
(Garcia Icazbalceta 1954:345); ten or twelve cultured elders willing to
serve as informants; and four yvouths who have been influenced by both
cultures, willing to serve as intermediaries in the gathering of information
(Anderson 1960:35; Ricard in Garibay, 1953-54:2:345). One more cle-
ment must be mentioned: the pictorial codices that served as a basis for
the inquiry.

All the things we discussed they gave to me by means of paintings,
for that was the writing they had used, the grammarians saying them
in their language and writing the statement beneath the painting

(Sahagin 1956:1:105-6).
And further on:

These people had no letters nor any characters, nor did they know
how to read or write; they communicated by means of images and
paintings, and all their antiquities and the books they had about
them were painted with figures and images in such a way that they
knew and had memory of the things their ancestors had done and
had left in their annals, more than a thousand vears back before the
arrival of the Spanish in this land.
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Most of these books and writings were burned at the time of the
destruction of the other idolatries, but many hidden ones which we
have now seen did survive and are still kept, from which we have
understood their antiquities (Sahagin 1956:2:165).

This is to sav that Sahagtin obtained information directly derived from
the pictorial codices and that he used this system to record the informa-
tion obtained and, as will be seen later on, to interrogate the Nahua
clders.

The work of Tepepulco, schematic if compared to what followed, was
the foundation that permitted Sahagin to obtain greater information
from the Mexicans among whom he went to live in 1560.

At the time of the Chapter at which Father Francisco Toral, who
gave me this charge, celebrated his seventh year, I was transferred
from Tepepulco; taking all my writings I went to live at Santiago
del Tlaltelolco, where, assembling all the leaders, I proposed to them
the business of my writings and asked them to designate for me
several able leaders with whom [ could examine and discuss the writ-
ings I had brought from Tepepulco. The governor and the mayors
pointed out to me cight or ten leaders chosen from among all of
them, very skillful in their language and in the things of their an-
tiquities, with whom (in addition to four or five collegiates, all of
whom were trilingual), while closed off in the college for a period of
more than a vear, evervthing T had brought from Tepepulco was cor-
rected and expanded, all of which had to be rewritten from a terrible
copy because it had been written hurriedly.

Having done what has been related in Tlaltelolco, I came to stay
at St. Francis of Mexico with all my writings, where for a period of
three years I read and reread these writings of mine by myself, went
back and corrected them, and divided them into books, into twelve
books, and each book into chapters and some books into chapters
and paragraphs . . . and the Mexicans added and corrected many
things in the twelve books while they were being put into smooth
copy, so that the first strainers through which my works were sifted
were those of Tepepulco, the second those of Tlaltelolco, the third
those of Mexico; and in all of these scrutinies there were college-
trained grammarians (Sahagin 1956:1:106-7).

At the present time four stages of the work in question are known
through documentation: (1) a brief schematic plan which may well be
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identified with the information received in Tepepulco and which Paso v
Troncoso baptized with the name “Primeros Memoriales”; (2) an ex-
tensive manuscript later divided into two parts which have come to be
called the Madrid Codex of the Roval Academy of History and the Ma-
drid Codex of the Royal Palace, which, as Ramirez (19o3b:6) correctly
states, could originally have been a smooth copy (although written in
various hands) but was later converted into a rough draft; (3) a beauti-
ful and extensive bilingual manuscript now known as the Florentine
Codex, subsequent to the Madrid Codices, the Nahuatl column of which
Sahagin must have considered definitive (Garibay 1961:8), the Spanish
column constituting a version (not a literal translation) of the General
History of the Things of New Spain; and finally (4) there exist among
the pages of the Madrid Codex passages known as “Memoriales con
Escolios” in which Sahagtn translated the Nahuatl text word for word
and with ample explanations. This translation constitutes an unfinished
foundation for the dictionary, which was also never finished. It can be
said that the first three stages, which are the important ones for our
purposes, mark the work done in Tepepulco, Mexico-Tlaltelolco, and
Mexico-Tenochtitlan, respectively. The difference between the latter two
is not as great as has been claimed. In Mexico-Tenochtitlan, Sahagin
gave his work final divisions into books, chapters, and paragraphs; the
grammarians added the specific headings in Nahuatl, polished the lan-
guage (but not excessively), omitted things by error or mistranscribed
them, and added beautiful illustrations, albeit with marked European in-
fluence. For purposes of investigation the Tlaltelolcan and Tenochtitlan
documents constitute a unit, so much so that the book corresponding to
the conquest preserves, even after its passage into the document elabo-
rated in Mexico-Tenochtitlan, its totallv Tlaltelolcan character.

Therefore two stages can be considered fundamental to the Francis-
can’s investigation: the initial one of Tepepulco, which has as a result
the information contained in the “Primeros Memoriales,” and the in-
vestigation of Tlaltelolco, from which derive the Madrid and Florentine
codices, even though the latter was done in Mexico-Tenochtitlan. Fur-
ther on we shall see the most notable differences between Sahagin’s first
and second contacts with the native informants.

The result is a priceless work. One notes in it a continual departure
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from the original plan, since it appears that it was not intended to be a
book in Spanish (Garibay 1953-54:2:65); rather the work took on a very
different shape which depended on the particular circumstances of the
subject matter, the formation of the questionnaires, and the will of the
native elders, on contradictions in the text derived from the differences
among the informants, and on the General History—even on frequent
errors by the Franciscan who, despite his knowledge of the language, mis-
interpreted several passages (Garibay in Sahagin 1956:1:12; Anderson
1960:41). All of this is helpful in judging the authenticity of the work’s
contents. It is an encyclopedia of the Nahua people, planned and di-
rected by Fray Bernardino de Sahagtin, and formed from the material
supplied by the native elders who lived fully within the world preceding
the conquest.

Once the author himself has explained the process he followed and
has presented the two principal stages of its development, the question
of the originality of his method arises. In spite of Chavero’s assurance
that no historian had used this method before (Chavero n.d.:34), it is
known that Olmos had already initiated the collection of the huehuetla-
tolli, or ancient speeches, and that he and Ramirez de Fuenleal had
used the pictorial codices as a basis for the acquisition of information,
steps that were followed by Tovar, Duran, Alva Ixtlilxochitl, and Alva-
rado Tezozémoc, among others (Garibay 1953-54:2:71-73, 1961:14).
Moreover, Olmos mayv have used the question method to obtain the in-
formation which was the foundation of his work, and it would not be
farfetched to think that Durdn may have done the same thing. I think
the problem of originality is secondary. Sahagin’s importance rests on
the results of his efforts. The method emerged from the contact between
the cultures. Nahuatl man, upon being questioned either about the
history of his people, or about his ancient customs, or even, during
confession, about his sins, brought forth, with a peculiar sense of
authenticating his words, the pictographic document which was both a
mnemonic device and a proof. This was the basis of the Nahua’s knowl-
edge, which could be written down immediately by the translators or
provisionally recorded verbatim when the Latin system of writing was
adapted to the native language. It was also of interest from the begin-
ning to record the chants of the ancient religion in order to try to shape
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the new ones on this foundation, and to record the huehuetlatolli with
all their valuable information on the ancient morals. This made the
system of verbatim transcription unquestionably preferable to that of
simultaneous translation—at least for the friars who knew the language
—and it was only a short step from verbatim transcription to the formu-
lation of the questionnaires.

THE GENERAL PLAN OF THE WORK

Indicated as antecedents and possible inspirations to Sahagin’s work
are the Archaeology of Flavius Josephus, the History of Animals and
Parts of Animals of Aristotle, the works of Albert of Cologne, and espe-
cially the Natural History of Pliny (Garibay 1953-54:2:57-71) and On
the Properties of Things by the Franciscan Bartholomew de Glanville
(Robertson 1966:passim). Sahagin could have known them all, both
in New Spain and in Salamanca, where he was a student, and they are
all examples of a continuous and cvolving line of human thought that
originates with the systematic Greek studies of animals, passes through
the Latin natural histories, and arrives in the New World in the form of
medieval encyclopedias which included all beings in rigorous hicrarchical
order, beginning with the Trinity and ending with mincral forms.

In spite of the continuous variations in the Franciscan’s plans, they
all follow a scholastic and medieval hierarchy, adapted of course to the
religion and customs of the ancient inhabitants of New Spain. In the
index of the successive arrangements of the General History provided to
us by Jiménez Moreno (Sahagin 1938:illustration between x1 & xli),
we can see that in the “Primeros Memoriales” Sahagin began with the
gods, continued with heaven and hell, went on to the lordships, and
concluded with earthly things. Already in the Madrid Codices the books
on the natural things are placed fourth. In the design of Mexico-
Tenochtitlan the book on rhetoric and moral philosophy and the one
on the conquest are included. Up to the Madrid Codices the hierarchy
is strict; in the definitive presentation of the work, Sahagin had already
introduced modifications that can make one who does not know the
previous plans doubt the hierarchical order that ruled the distribution
of subjects.

The book corresponding to the gods was divided into a treatise on
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the gods, an account of the religious celebrations, and a description of
the places the Nahuas believed men went after death. It is, in sum, a
study of divinity, of the divine-human relationship as worship, and of
the divine-human relationship as punishment and reward—the latter, at
least, from the Christian viewpoint. The last of these three books was
subsequently modified for the reasons listed below; but still, in the pro-
logue of the General History, Sahagin says that the third will treat
of the “immortality of the soul and the places where they said souls go
upon leaving the body, and of the vows and offerings they made for
the dead” (Sahagiin 1956:1:28).

Afterward come the books of heaven, which should logically treat of
heaven as an entity related to the secrets of man’s soul—judicial astrology
—and of heaven as a physical bodyv—natural astrology. Between these
two themes, which constitute a book apiece, another was initially placed
treating omens and predictions, which were tied in some way to the
theme of judicial astrology, according to Sahagun. Later vet came the
book of rhetoric, moral philosophy, and theology, which is assumed to
have been completed much carlier but which was not included in the
original plan as part of the body of the work. After some hesitation,
Sahagun felt it pertinent to place this treatise in sixth place among his
books. His reason is unclear; perhaps he considered that it was necessary
to situate the Nahuas™ knowledge of philosophy and theology, expressed
in rhetoric, before the treatment of their knowledge of heaven as a
physical entity.

Heavenly things are followed by the human: first of all the social
divisions in hierarchical order, starting with the lords, going on to the
merchants and officials, and concluding with the vices and virtues of
all men; secondly man as a physical being, with the parts of the human
body and diseases and their remedies; thirdlv man as a member of
national groups.

Animals, plants, and mincrals—the eleventh book—occupy the next
place. Actually the encyclopedia ends here. But just as there existed an
independent treatise on rhetoric which had to be interpolated as a book
(Book 6), so Sahagtin possessed a valuable history of the conquest as
told by the conquered. He simply chose to include it at the end; it
remains a mere addition to the general conception which, but for its
value, could be considered a leftover.
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SAHAGUN’'S QUESTIONNAIRES

Sahagtn’s three specific purposes—to know the ancient religion, to
create or inspire texts from which a rich vocabulary could be obtained,
and to record the Nahua's great cultural possessions—largelyv determined
the method he followed in his books, a method which varies consid-
erably. Sometimes it scems as though he had only the linguistic aim in
mind, and even in this case he sometimes collected vocabulary by means
of a constant set of questions and sometimes permitted the informants
to give him whatever sentences and speeches they chose. He was con-
scious that the materials obtained by the first system were sometimes
only valuable for the formation of his planned dictionary, so he pro-
vided no Spanish translations of these in his General History (see Chap-
ter 27, Book 10). In other cases he included translations but warned the
reader of the Nahuatl text of the trouble they could cause:

Another thing about the language which will also annoy those
who may understand it, is that for one thing there are many
synonymous names, and one wayv of speaking and one sentence is
said in many ways. It became a challenge to know and write down
all the words for cach thing and all the ways of saying one sentence,
and not only in this book (7) but in the whole work (Sahagiin
1956:2:256).

In the chapters where the informants answered under pressure of a
questionnaire, the questions are shown in a more or less clear form. The
comparison of the contents of the paragraphs gives an approximate idea
of the list of questions. Of course the approximation will be closer when
cach book has been analyzed on the basis of a complete translation.

FIRST BOOK
In Which Are Treated the Gods '\Vorsthed by the
Natives of this Land of New Spain

Paragraphs 5 and 10 of the “Primeros Memoriales,” which treat re-
spectively the ornaments and the powers of the gods, can be considered
antecedents to the first books of the Madrid and Florentine codices.
The positions of the figures and of the text of paragraph 5 lead to the
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supposition that they were copied or drawn from memory in the pages
of “Primeros Memoriales” and that on the basis of the pictures the
Franciscan followed along asking for their meaning. The grammarians
wrote to the left of the gods’ figures a brief description of the ornaments,
which were all the clder informants had described. The rigidity of the
language suggests that the informants were repeating phrases learned in
the calmecac; these schools were attended almost exclusively by the
pipiltin, or nobles. At the end of the list, however, the uniformity of the
answers breaks down; the reason is easv to guess, since the many small
figures that appear there are not really gods but rather the images of the
mountains, the tepictoton, and Sahagin must have asked for their mean-
ing, what they arc made of, and why thev had those adornments. The
answer to the latter question, to the effect that the figures are dressed
like Tlaloc because they bring rain, perhaps motivated Sahagin to
initiate a new interrogation, this time to find out cach god’s powers.
This question is answered in paragraph 10, only for the main gods and
always in a very rigid and laconic fashion.

In spite of the brevity of the information received in Tepepulco,
Sahagtin arrived at an analysis of the situation which permitted him once
he reached Mexico-Tlaltclolco to shape an interview. First of all, he
could already rely on a list of the gods as a foundation, even though the
Tlaltelolcans’ revision caused the suppression of those considered repe-
titious (Xochipilli is eliminated because he is already mentioned under
his name Macuilxochitl) and of those that were unimportant to the
Mexicans. Each god’s name constituted a heading, which formed the
guideline on which the questions were formulated:

1. What were the titles, the attributes, or the characteristics of
the god?

2. What were his powers?

3. What ceremonies were performed in his honor?

4. What was his attire?

The order of the questions must be supposed to have been strict, since
it varies in only one case. Not all the questions are answered under each
heading. The answer to the first question is more or less rigid, abounding
in participles, which mayv reflect the memory of instruction in school.
As the topics proceed, the answers become more spontaneous and free,
including various names of the divinities, villages that particularly wor-
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shiped them, things the gods had invented, histories of the deities, and
the like. The answer to the second question seems freer, although it is
brief. Here Sahagtin permits the informants spontancous exposition, and
he even seems to formulate cues or circumstantial questions, motivated
by the preceding answers, when he thinks he sces something interesting.
The answer to the third question is very brief in the carly sections, but
as the chapters advance it appears that the informants gain confidence
and talk freely, making valuable contributions. They talk about the
month during which the god was feasted, about the places of worship,
about the guilds that dedicated particular service to him, and in the
case of Tlazolteotl they include important words of the confession made
to the goddess by those burdened with guilt from transgressions, espe-
cially sexual ones. The answer to the fourth question is rigid. It is only
missing in cases like that of Tezcatlipoca, in which the Mexicans were
talking about the supreme deity and not about the specific god with this
name and hence could not describe his dress because they conceived
of him as invisible and intangible. This answer is strict and brief, as in
the case of Tepepulco, where it is based on what was learned in school
and perhaps was also aided by figures. But the content is different from
that of the first responses.

The answers show that the informants are cultured and educated men
of pre-Hispanic Mexico. However, they may not have been priests before
the conquest: the importance they give to Yacatecuhtli, to travel, and
to the feasts given to the organized merchants makes one suppose that
at least some of them belonged to that merchants’ guild, a fact not to
be wondered at if notable Tlaltelolcans were chosen. As experienced
men they had sufficient preparation to answer Sahagin’s questions on
the meanings of obscure terms. Thus in Chapter 1 they say in reference
to Huitzilopochtli, “. . . Tepan quitlaza in xiuhcoatl, in mamalhuaztli,
q. n. yaoyutl, teuatl, tlachinolli” (“. .. he casts over the people the tur-
quoise serpent, the lighter of the flame”). This signifies war, the divine
water, the hearth fire—the informants give themselves the luxury of
answering with another disfrasismo (divine water, hearth fire) —which
is a synonym for war in elegant speech.

Although this is not the place to discuss Sahagun’s translation in the
General History, one can respond to the indictment of the informants
for having referred to their ancient gods by comparisons with the Greco-
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Roman deities. Some have considered this a sign of a high degree of
acculturation, which has been linked in ill-founded criticism to the for-
getting of the old beliefs. It was not the informants, however, who
compared the Nahuatl gods to those of Mediterranean antiquity: in the
Madrid Codex the comparison is found in the margin in Sahagin’s
handwriting. Such comparisons continue into the General History, but
they are not written in Nahuatl, not even in the Florentine Codex.

SECOND BOOK

Which Discusses the Calendar, Feasts and Ceremonies,
Sacrifices, and Solemnities Which These Natives of New Spain
Performed in Honor of Their Gods

The second book can be divided according to method into the main
body and first appendix, which treat the religious ceremonies, and then
into each of the remaining appendices, on the buildings of the great
temple, the offerings and rites, the ministers of the gods, the striking of
the hours and oaths, the ritual hymns, and the priestesses. I shall ex-
amine most closely the means used by Sahagin to obtain information
about the ceremonies and the hymns, mentioning only in passing mat-
ters which concern the other appendices. It should be noted that Chap-
ters 1-19 of the General History do not proceed directly from any
Nahuatl manuscript.

The antecedent to the main body of the second book is in the “Pri-
meros Memoriales.” A small codex including drawings of the main
events of the feasts is the foundation used by Sahagin to formulate the
questions, but one should consider that in this case the drawings are
included more to aid the informants than to help Sahagin, because he
asks about the feasts one by one with a predetermined questionnaire.
The questions are:

1. What is the name of this feast (in reference to the rectangle
containing the drawing)?

. Why is it called that (when the name arouses his curiosity)?

3. What human sacrifices or offerings were made for this feast?

4. How was the ceremony performed?

5. On what date of the Julian calendar did this month fall?

The order varies only in the material on the first two monthly feasts.

8]
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The answers are brief, although those that correspond to the fourth
question are more detailed. The last chapter, on the feast of Atamal-
cualiztli, does not follow any questionnaire and is substantially more
extensive.

Once in Mexico-Tenochtitlan, Sahagin had no need of the outline.
The order of the headings was that of the Nahua months (or that of the
nonmonthly feasts) and the Franciscan quite rightly believed that he
would receive more valuable information if he let the informants
narrate freely the course of the ceremonies. Tt was just a directed inter-
view, not structured by a questionnaire, although the informants them-
selves had as guidelines the important moments of the ceremonies that
received special names in Nahuatl. For example, netzompaco, “the hair
is washed,” during Tozoztontli; calonohuac, “the retreat was made in the
houses,” in Huei Tozoztli; and toxcachocholoa, “the leaps of Toxcatl are
made,” during the month of that name. Sahagin intervened only with
circumstantial questions and perhaps with prompting.

The freedom of exposition allowed the informants can be proved by
their constant use of connecting terms, which show that the Franciscan
rarely intervened. Among them can be noted niman ye ic, mec, niman,
auh in icuac i, and the preterit perfect used as a connective between
paragraphs. There is also the indication that the informants finished
their statements with phrases like ye ixquich, nican tlami, or nican
tzonquiza (“that is enough,” “here it concludes,” “here it ends”). Fur-
thermore, the answers do not correspond to information learned in
school but to a memory of the splendor of the past. This is indicated by
the predominant use of the preterit imperfect and by descriptions more
of living social customs than of an abstract succession of religious rites.
Some of Sahagin’s circumstantial questions can be guessed. As an ex-
ample I cite a request for information on a variety of corn unknown to
him—cuappacheintli. The informant answers, “Yuhquin cuappachtli
itlachieliz” (‘“it resembles shrub hay”).

The hymns and the material composing the sixth book are the first
fruits of Sahagin’s work, for it is calculated that they were collected
between 1547 and 1558 (Garibay 19358:10). The Franciscan intervened
little in collecting this material; he asked the elders for the hymns and
ordered the collection of the poems. Perhaps he inquired later about the
meaning of these extremely obscure texts, but if so he did not interro-
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gate the right people, or perhaps he did not insist in the face of the
informants’ reticence (Garibay 1958:23). His failure to discover the
meaning of these texts may be due in part to his inexperience as a text
collector, but undoubtedly he was also strongly motivated by his aver-
sion to materials he judged diabolical.

The question about the great temple of Mexico-Tenochtitlan is an-
swered with an overly schematic drawing of the plan in the native
fashion, and fifteen names of buildings existing within the enclosure. In
Mexico-Tlaltelolco, as we would expect, the list grows, and brief descrip-
tions are given with it. The rites are also accorded brief descriptions
corresponding to requests for explanations of the previously sketched
figures. The informants first drew the religious pose; then to the left they
put down the name of the rite. Sahagin asked for an amplification, and
this was given and written in the blank spaces. The variable amount
of amplification filled the spaces for the figures or crossed into the next
answers, thus making it necessary to draw lines of demarcation to pre-
vent the attribution of a text to the wrong heading. The information is
not exactly that learned in school, as is proved by the use of the preterit
imperfect and by the existence of words like diablome and juramento.
The priests’ section is also very brief. Sahagun first asked their names, as
can be seen in a list of only five names which appears in the “Primeros
Memoriales” (Sahagin 19o5-8:6:(2):41), and in a fuller one which
later served as a basis for questions about their activities. In the second
list the names of the ministers were placed at equal distances on the
pages; having made the list, the Franciscan initiated the questioning,
asking only for an explanation. The answers, some long and some short,
occasionally made the estimated space insufficient. The past imperfect
was again used here. (On the appendices, see also Leén-Portilla 1958a.)

THIRD BOOK
The Beginning of the Gods

As previously noted, this book was originally concerned with the place
the Nahuas believed the dead went. Sahagin must have considered the
antecedent of Book 3, from Tepepulco, a failure. In that village he had
asked to be told only of the world beyond, and the result was four texts:
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about the different things that are lost in the world of the dead, about
the place to which those who died voung went, about the offerings
for Mictlantecuhtli and Mictecacihuatl, and about a woman who was
resurrected and who told what she had seen in the other life. There may
have been more collected from another manuscript in addition to this
story; the texts seem to have been mixed up during their transfer to the
“Primeros Memoriales,” and the story was not even concluded (unless
perhaps the following page was lost). The exposition in all these texts
is completely free, and their information, which may have been uscful,
was disregarded by Sahagin. When he asks in Mexico-Tlaltelolco about
the places the dead went, he does not even notice the omission of the
Chichihuacuauhco, the paradise of dead children, of which he should
have had knowledge from the Tepepulco data. Possibly he remembers
the resurrected woman, but the text he uses is different and is in another
section of his work. In Tlaltelolco he poses the initial question about
the places the dead went and uses the names as headings. He may have
added circumstantial questions upon hearing the statements. In the
other two places he asks who went where after he realizes that the man-
ner of dying determined the destination. The answers seem completely
free; most are given by the informants on the basis of funeral prayers.

In discussing the first book, I mentioned that the informants had
answered the first questions briefly and that as the interrogation ad-
vanced the answers became richer and more spontaneous. The result
was a markedly uneven book in which the four gods of greatest impor-
tance did not reccive sufficient attention. Sahagun, conscious of this
weakness, reinterrogated the informants, but, uneven as the first book
was, he refused to take it apart and amend it with this new information.
The new material had such value that it could constitute an independent
book; it became the third book in the final work, in which the original
main theme was relegated to an appendix. The problem was to give it an
appropriate title, and Sahagin did not hesitate to choose one that was
fully related only to the first chapter and only slightly to the rest: “The
Beginning of the Gods.” Nevertheless the final order is given in
Tenochtitlan, for even in the Madrid Codex of the Royal Palace the
texts concerning the other life precede those narrating the origin of
Huitzilopochtli.

Sahagiin asked for additional information only on the four major gods.
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As Garibay affirms (Sahagtn 1956:1:256), the Nahuas answered with a
beautiful fragment of an epic when referring to Huitzilopochtli. They
gave brief explanations, perhaps in answer to Sahagin’s circumstantial
questions, upon finishing their statements, and they closed by saying
“ye ixquich,” “that is enough.” The Franciscan evidently did not agree,
as he continued to question them about the religious ceremonies, par-
ticularly the communion, related to the Mexican god. In this latter part,
the answer is very similar to that of the main body of the second book.

Tezcatlipoca was next, and the informants were unable to answer in
a similar fashion about the supreme divinity, invisible and untouchable,
creator of history but without a history. They answered with small
pravers directed to him, and with the many names given him, with a
few explanations of these names, and with information about the places
where he was worshiped.

Tlaloc was described next, but the texts referring to him were used to
enrich the seventh book. Another cpic was offered about Quetzalcoatl,
making this book, so haphazardly formed, one of the most beautiful of
the work.

In the appendix were included two more texts which would have
been more appropriate in other books: one concerning cducation and
one dealing with the priesthood. The first may have as an Acolhuan ante-
cedent a free and extensive statement, which appears in the “Primeros
Memoriales,” about the activities of bovs and girls in their respective
schools and the functions of the teachers (Sahagun 19o5-8:6(2):130).
Nevertheless Sahagtin paid little attention to such matters among the
Mexicans, for he does not discuss the theme of the girls’ school. He used
the names of the two boys’ schools as headings and asked:

1. How did men offer their sons to these schools?

. How did the voung men live in them?

3. How were transgressors of the rules punished?

As in previous instances the informants based their information on
well-known speeches, which were used to answer the first question both
for the telpochealli and the calmecac. The second answer is based on
school teachings, also known by memory, and since the informants
mention punishment, the third question is not answered. From the text
referring to the priesthood the following questions may be inferred:

1. What hierarchy existed in the priesthood?

[§)
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2. What was the social origin of the two highest priests?

3. What were the ranks of those who served in the temple?
The wording of this last question is suggested to me by a note in the
margin in Sahagtn’s own hand.

FOURTH BOOK

On Judicial Astrology or The Art of Divining Used by These
Mexicans to Know Which Days Were Fortunate and W hich
Were Unfortunate and What Conditions Would Be Met by
Those Born on the Days Attributed to the Signs or Symbols
Which Are Placed Here, This Seeming More Like

Black Magic than Astrology

Even in the title one notes Sahagun’s aversion to this subject; what
he called “judicial astrology” was not adjusted to the course of the stars
—reason enough to consider it false and belonging to magic. But from
the “Primeros Memoriales” on, he was determined to understand a
system as foreign to him as the calendar of 260 days. He had recorded
with drawings the signs of the days, divided into twenty groups of 13.
Before each group was written the information on the destinies, from
which the following questionnaire arises:

1. Was the sign that started the 13-day group good or bad?

2. What fate did the noblemen born under it have?

3. What fate did commoners born under it have?

4. What fate did noblewomen born under it have?

5. What fate did common women born under it have?

Undoubtedly the informants had previously told Sahagun that it
was customary to answer separately as to the fortunes of males and
females, nobles and commoners. The order of the questions is not strict,
and they are seldom all answered. The answers are brief. The informa-
tion given by the Acolhuas will in some cases differ from that of the
Mexicans.

The Tepepulco data certainly served as a basis for the questionnaire
Sahagin later formulated for the Mexicans, but the fact that in their
extensive information the Mexicans referred not only to the initial days
of the groups of thirteen but also to intermediate signs of great signifi-
cance makes one believe that either they had on hand a table of days

I;O



The Research Method of Sahagin

similar to the one the Franciscan had made in Tepepulco or they knew
with precision and by memory the order of the signs. Sahagin used the
initial signs of the thirteen-day groups as headings; the Mexicans estab-
lished the intermediate signs of importance as well, and the following
questionnaire was used:

1. What sign begins the thirteen-day group?

. What signs follow?

In general terms are they good or bad?

What is the fate of the noble born that day?

. And of the commoner?

. Of the woman?

. What is the fate of onc born on this dav who does not act correctly?
And of one who does?

9. On what day is it convenicnt to offer to the water one born under
this sign?

As can be supposed, the analvsis of the situation which permitted
Sahagiin to formulate questions 1-8 is based on the answers from Tepe-
pulco, while the knowledge of the possibility of changing destiny by
offering the infant to the water on various dates could have been ac-
quired in previous conversations. Sahagin soon realized that in several
of the groups of thirteen days there was an easily understood relation
between the sign and the fate, and the question of why it was favorable
or unfavorable became very important.

The increasing confidence acquired by the informants as they gave
their answers made them hasten their responses to the Franciscan’s
questions or vary the imposed order in their accounts. Sahagin realized
the value of the spontaneous information he was receiving, so he let
them expound freely, answering questions in the order they wished and
narrating digressions that occupy whole chapters. In return, he also be-
gan formulating circumstantial questions related neither to the initial
questionnaire nor to the theme of the book.

The answers are extensive and spontancous, not based upon a rigor-
ously memorized knowledge such as the tonalpouhque or readers of fates
may have possessed. The stvle, elegant but occasionally arcane, is the
same when they refer to the destinies as when they digress. When they
decline to go into further detail, one may suppose they don’t have any
more information. Morcover, the great importance placed on the
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speeches and customs of the organized merchants leads again to the
assumption that at least some of the clders belonged to that guild. Tt is
not surprising, on the other hand, that an educated person should know
the science of destinies, even if not with the specialist’s depth, if it was
taught in the calmecac.

Besides the fact that this tonalamatl, or book of destinics, is of prime
importance, its living picture of the ancient Nahua enhances its merits.
In it is found information about drunkards, about merchants’ specches,
about the ceremony of offering infants to the water, about the witch
doctors known as temacpalitotique, and other subjects.

FIFTH BOOK

Which Treats the Omens and Forecasts Which These Natives
Took from Certain Birds, Animals, and Were-Animals in
Divining Things of the Future

In Tepepulco Sahagin simply asks for a list of the ancient omens and
obtains a summary statement listing them as cause and effect. This is
accompanied by another similar list on the meaning of dreams, which
unfortunately was not developed in Tlaltelolco. The first is doubtless
the basis for the ample information received later from the Mexicans,
for with almost insignificant modifications it constitutes a simple
questionnaire:

1. What is the omen concerning . . . ?

2. How were the effects of the omen counteracted?

Other questions, relating to the sounds produced by the animals or
their appearance, are occasionally added with the clear and simple pur-
pose of obtaining a vocabulary rather than some other kind of infor-
mation. The questions are answered freely at some length, but with
little intention of giving more information than is requested.

Then in Tlaltelolco there follows a second part of the work relating
to superstitions, which was to become an appendix. It does not seem to
have either a structure or guidelines in the form of headings. The in-
formants speak one after another with no more order than that deter-
mined by mere associations of ideas. They begin by describing a
superstition about a flower and continue with two other such descrip-
tions; they speak of the action of stepping over a child, which impedes
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his growth, and this gives them the opportunity to warn of another
action producing the same damage; they refer to the consequences of
cating from the pot, continue with what is said of tamales stuck to the
pot, then mention the dangers of the battleficld. They go on to state the
obligation of leaving the umbilical cords of children on such a field;
this suggests the theme of the pregnant woman and then of the woman
in labor; the superstition about the three stones of the hearth is followed
by the one about the tortilla on the griddle, and then the one about the
grindstone. After speaking of the newborn child they go back to the
pregnant woman. It seems that they are responding only to the Fran-
ciscan’s urging that they mention yet another superstition.

SIXTH BOOK

Of the Rhetoric, Moral Philosophy, and Theology of the
Mexican People, Where There Are Very Curious Things
Concerning the Skills of Their Language, and Very Delicate
Things Concerning the Moral Virtues

If, as has been said, this book is incorporated into Sahagin’s work by
forcing the general plan to a certain extent, that does not mean that its
inclusion is inappropriate. For the Franciscan’s purpose of having in
hand sufficient material for a return to strict morality, no other part of
his work is more essential. For those trving to gain an acquaintance with
the people of ancient Mexico, whether in the sphere of ethnohistory or
that of literature or of the broadest humanism, no other book among
the twelve has the value of the sixth book.

The date of the collection of the material should be fixed, as has been
noted, between 1547 and 1558. The fact that by the first of these dates
Fray Andrés de Olmos had already included part of his huehuetlatolli
in his Arte de la lengua mexicana has led to the belief that the two
Franciscans worked together or that Sahagiin was inspired by his fellow
friar (Garibay in Sahagin 1956:2:41-42). The texts referring to modes
of courtesy and censure between nobles and commoners which appear
in the “Primeros Memoriales” should not be considered as antecedent
but as a pale parallel to Book 6. The discourses of the sixth book follow
a much more ambitious plan both in contents and in selection. They
can be classified as pravers to the gods, speeches of the king, paternal
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exhortations, speeches for ceremonies and solemn occasions—marriage,
pregnancy, childbirth, addressing the newborn, cutting the umbilical
cord, washing the infant, salutations of ambassadors to the parents of a
noble child, offering to the water, offering to the temple—and proverbs,
riddles, and metaphors. Antecedents to the structure of this last part
have been sought in the Book of Proverbs (Sullivan 1963:94), Erasmus’s
Proverbs, and the Didlogo de la Lengua by Juan de V. aldés (Garibay in
Sahagin 1956:2:46). The idea of hierarchy that appears first in Book 6
will recur below.

The opinion that specialists were consulted for this book (Garibay
in Sahagiin 1956:2:43) seems correct, particularly in reference to the
speeches pronounced by the midwife. The Franciscan had only to ask
that prayers, speeches, proverbs, riddles, and metaphors be mentioned,
perhaps with an outline of the themes noted, but without knowing be-
forehand, for example, that he would obtain a praver which asks a god
for the death of the governing tyrant. However, not everything is strictly
an account of such literary material. There is valuable free exposition
which connects some speeches with others and explicates the themes
treated. One may cite a brief item about the villages that worshiped
Tlazolteotl, where the speeches of confession are given; the account of
the marriage ceremonies; and the medical and magical care of the preg-
nant woman by the midwife. It seems unquestionable that much of this
information was solicited by Sahagin. But did he solicit it during the
collection of the material, or afterward in Tlaltelolco or Tenochtitlan
when he arranged his texts in order? The necessary linkage between
certain parts seems to indicate that the formulation of the questions took
place during the gathering of the data.

SEVENTH BOOK
Which Treats the Natural Astrology Attained by
These Natives of This New Spain

If Sahagin could have avoided treating this subject without damaging
the general plan of the work, he would probably have eliminated it and
thus deprived us of some truly valuable information. As he addresses
himself to the reader at the beginning of this book, he says:
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The reader will have reason to be annoved at the reading of this
seventh book, and all the more so if he understands the Indian
language as well as the Spanish, because in Spanish the language
gets very base, and the material touched on in this seventh book is
very vulgarly treated. This is because the natives themselves related
the things trcated in this book in a vulgar fashion, the way they
understand them, and in a vulgar language, and it was thus trans-
lated in Spanish in a vulgar stvle and with low level of understand-
ing, pretending only to know and to write what they understood
on this subject of astrology and natural philosophy, which is very
little and very lowly (Sahagin 1956:2:256).

He could not be more unjust. This book is a personal failure; it is
worth a great deal in certain chapters, but they are precisely those where
his questionnaire did not interfere. Sahagin asked about the nature of
the skv with totally Occidental expectations, perhaps anticipating replies
which might deal with celestial spheres, the density of strata, universal
rotation, the origin of temperature variation in attractions and repulsions
of cold and heat, explanation of climates in different latitudes and alti-
tudes, chronometry—all this and more constituting the celestial science
of his time. His intentions, however, were confronted with an unexpected
cultural barrier. If he attacks the Indians for their low level of under-
standing, thev must have felt the same way about his intelligence when
confronted with questions theyv considered ingenuous in their lack of
knowledge. If Sahagiin had understood something about the clash of
ideas, perhaps his book would be one of the best sources on the cosmic
vision of the Nahuas, discussing the upper to lower floors, the course of
the stars through them, the supporting trees—information that is seldom
available from other sources.

His failure in this book is foreshadowed in the “Primeros Memoriales.”
As on previous occasions, he asked that drawings be made on the right
side of the sheets; thus he obtained pictures of the sun, the moon, the
eclipses of these two bodies, three constellations, Venus, a comet, the star
arrow, two more constellations, and also the meteors, which represent
the wind, lightning, rain, the rainbow, ice, clouds, and hail. The follow-
ing information was given to him: that the sun was worshiped so many
times a day; that the moon was venerated by those of Xaltocan; that peo-
ple were terrified by the eclipse of the sun, believing the star would end
and the monsters called tzitzimime would descend: that blood sacrifices
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were made at eclipses of the sun; that pregnant women were frightened
of eclipses of the moon because they believed that they might cause
their children to turn into rats; that children were shaved every month
so they would not get sick; and that the constellation of Mamalhuaztli
served to indicate the time when fire should be offered or flutes should be
played. There is silence about the other constellations, of which they
could say nothing, but Sahagun is told that Venus shines brightly, that
the comet announces a war or the death of a nobleman, that the star
arrow worms dogs and rabbits, that the constellation of Xonecuilli shines
brightly, that the constellation Colotl shines brightly, that the wind pro-
duces effects depending on the place from which it proceeds, that light-
ning bolts are made by the Tlaloque, that rain is made by the Tlaloque,
and so forth.

All of this he should have put aside, but upon arriving in Tlaltclolco
he insisted on his routine. He asks, “What names does the star receive?”
and he is answered more or less satisfactorilv. He then asks about its
nature, and he is answered as to its appearance and phases when possible,
with an ingenuousness suggesting that the informants tried to answer the
questions at the level on which they were asked. Faced with this attitude,
Sahagtin has to return to the matter of worship, which is what the clders
will discuss most freely, and with that is coupled the matter of the ills
caused by the celestial bodies and the ways of avoiding them.

The gap of understanding between questionnaire and informants is so
great that the Franciscan can follow onlv two roads: he searches for vo-
cabulary on the subject, and he lets the Nahuas express their ideas freely.
Thus arises, in an explanation of why a rabbit is scen on the moon, what
Garibay considers the prose version of a sacred epic poem (Sahagin
1956:2:251), a text of immense ethnological and literary value.

When Sahagiin returns to the meteors he finds that evervthing leads
to the Tlaloque. He therefore includes the information on Tlaloc, in
order, I believe, to correct some of the imbalance of the first book.

After speaking of meteors, and perhaps acting on the suggestion of the
section in the “Primeros Memoriales™ that the winds influence people
according to the direction thev come from, he asks about the course
of the vears, knowing that according to the Nahuas thev run in a spiral
in space, ending a cycle in thirteen horizontal revolutions at the comple-
tion of a “centurv” of fiftv-two vears. Building on this information and
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on a note from Tepepulco about the feast at the end of the period, he
urges a free description of the ceremony. Related to this theme is that of
the calamities expected every vear 2 Rabbit, the account of which is also
quite free.

Sahagin was cither unconscious or unappreciative of the value of the
information he had received, perhaps because he was annoyed at his
relative failure.

EIGHTH BOOK
Of the Kings and Lords and of the Way They Held
Their Elections and the Government of Their Kingdoms

I shall consider this book succinctly. The diversity of the subjects and
forms of the questionnaires do not permit a more detailed description
here.

When asked about matters of lordship, the informants thought Sa-
hagtin wanted information on the history of the lords, and so they gave
him a copy of the pictorial codices that contained very brief accounts of
the lives of the rulers. Their explanation in Nahuatl was noted in the
margin. The Acolhuas referred to the rulers of Tenochtitlan, Texcoco,
and Huexotla. The Tlaltelolcans added their own. These are poor texts,
entirely in Nahuatl style, with very brief narrations of little value. They
are not at all comparable to other codices which, under the same pre-
Hispanic norms, had furnished the Nahuas for centuries with the knowl-
edge of their past. Despite the fact that his question was misunderstood
and that this information brought nothing new, Sahagin not only col-
lected it, but also included it in the Florentine Codex and translated it
into the General History. Morcover, he did the same with similar frag-
mentary information about Tula, about the forewarnings of the arrival
of the Spaniards, and about the notable things about Mexico up to 1530.

He continues with the attire of the lords and with the finery they used
in their dances. Both in Tepepulco and in Tlaltelolco these are simple
vocabulary lists, which do not coincide. In the second part some of the
ornaments are sketchilv described.

For the lords” pastimes there is a simple mention of eight recreational
activities in the “Primeros Memoriales;” these serve as headings for the
fuller treatment by the Mexicans.
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In treating the furniture used by the rulers, Sahagin was also satisfied
with a mere vocabulary. The lists are different in the first and second
collections. The experience of Tepepulco only aided him in clarifving
terms, since houschold furniture was initially translated as tlatquitl
(“goods”), and the first answers included flowers, tobacco, fine food,
cacao, and the like.

In relation to military dress, Sahagun follows a double procedure in
Tepepulco. In one case he asks for names and then, in the margin, re-
quests amplification. In the other he asks for drawings, first of attire and
then of insignia, and he asks for amplification of the former and only the
name of the latter. In the Mexican information there are only names, a
real shame considering the rich information that could have been ob-
tained on the basis of the beautiful Acolhuan drawings.

In the “Primeros Memoriales” there are questions for both nobles and
commoners about food:

1. What were the foods of the nobles?

. What were their drinks?

3. What meats did they consume?

4. What did the commoners cat?

Not only do the informants answer the direct question, but they also
tell what the complementary dishes were. In Tlaltelolco the questions
were:

1. What did the lords cat?

2. How was the food served?

The responses are very meagerly developed.

In Tepepulco he asked only for the names of the royal houses, and
later he tried to use the nine mentioned as a base in Tepepulco, allowing
the Mexicans to amplify their answers freclv. More and more buildings
appeared on the list, and Sahagin abandoned the questionnaire made
with the Acolhuan information.

In relation to women’s attire, the Franciscan asks the Tepepulcan
women what clothes they wear and how they adorn themselves. In
Tlaltelolco he successively asks about blouses, skirts, earplugs, facial shav-
ing, coiffure, care of the body, and the manners of courtesy. In both cases
the anwers are simple statements. To learn the activities of the noble-
women he asks only for vocabulary, although the answers in Tepepulco
include the occupations of common women.

8]
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When he is asking about the rule of the republic, Sahagtin pays closer
attention. In Tepepulco he obtained a long list of the activities of the
ruler, some topics of which were briefly developed to the right of the
list. He chose those that secemed most important to him and in Tlal-
telolco he asked for amplification on the following:

1. War
. Selection of judges
. Preparation of dances
Organization of guards and protection of the city
Amusement of the people
. Concession of grants to the village

Thc answers were free and quite extensive. Afterward, and separately,
a seventh question was answered on the running of the market. His ques-
tions about the selection of the lord suggest that he had first asked about
the system and then about the ceremony.

All this has another Acolhuan antecedent—a text that begins with the
historv of the Chichimecas and ends with a long list of what they ob-
tained by their conquests and power.

The final report of this book presents a problem. In the Madrid
Codex, apart from what concerns the lordship, there are answers to the
following questions concerning education:

1. How was a common child educated from birth on?

2. What were the levels of ascent in the telpochealli to reach the rank
of tecuhtli?

3. How were the sons of lords and leaders educated?

The answers were transfered to the Florentine Codex incorrectly, for
only the third and second ones were taken and they were so placed as to
imply that it was the sons of nobles who rose in the telpochcalli to be-
come tetecuhtin.

[S]

AV W

NINTH BOOK
On the Merchants and Artisans of Gold, Precious Stones,
and Rich Feathers

The most important part of this book, that concerned with the mer-
chants, has been carefully studied by Angel Maria Garibay K. in his
Vida Econémica de Tenochtitlan (Garibay 1961), where his Spanish
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translation appears. Here, consequently, T shall simplyv relate how Sa-
hagtin obtained this material, repeating the idea that he got all of it in
"Tlaltelolco, the merchant capital, undoubtedly from the Pochtecas them-
selves. Because of the method followed, these texts should be divided
mto three parts: (a) the history of the Pochtecas or organized merchants,
chapters 1 and 2; (b) data on their customs and activities, end of chapter
2 and all of chapter 5; and (c¢) customs and ceremonies of the Pochtecas,
described in passing in the rest of these texts. In the first part, Sahagiin
asks in general about the history of the Pochtecas, and the answer comes
almost certainly from a historical pictorial codex peculiar to that group,
of definite pre-Hispanic style and high quality. In the second part one
notes the constant questioning of the Franciscan. The answers are open
and precise but not clegant, partly because the questionnaire does not
appear to have been structured. It is probable that in the third part
Sahagiin asked about broad areas; the answers are frec and very elegant,
giving the correct structure of the temporal order of the ceremonies. The
firm, sure narration is very similar to that of the religious ceremonics in
the second book, but it is reinforced by long speeches.

As for the artisans, the different occupations constituted the headings.
With that outline Sahagun poses the following questions:

1. What are they called and why? (If the name derives from the or-
1gin, the informants allude to it; if the occupations are subdivided the
different names are explained.)

2. What particular gods did thev venerate?

3. How are their gods attired?

4. How were they worshiped? (The answers include the dates, sacri-
fices, dances, economic collaboration for the buving of slaves and so on—
all at Iength.)

5. What do they produce?

6. How did each occupation work? (When there are several methods,
the answer is given separately for each. It is extensively explained in the
logical order of the process, even depicting the tools.)

In the case of the amantecas, or makers of feather mosaics, circum-
stantial questions seem to have been asked, mainly in order to ascertain
the importance of the occupation during pre-Hispanic times and the
causes of contemporary decadence.
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TENTH BOOK
Of the Vices and Virtues of this Indian People,
of the Interior and Exterior Parts of the Body, of the

Sicknesses and Countervailing Medicines, and of the Nations
Which Have Come to This Land

This book can be divided by reason of method into the following parts:
(a) kinship, age, occupation, and offices; (b) parts of the human body;
(c) illnesses and medicines; and (d) nations.

The title “dictionary in action” which Jourdanet and Siméon gave to
the tenth and cleventh books of this work (Sahagin 1880: 593-94, 597)
is readily applicable to the first part. Already in the “Primeros Memor-
iales” one sees the clear intention of simply making a vocabulary on these
subjects, except for a relatively full treatment of the procedures of
magicians and curers. The headings of the Mexican data were previously
provided by the Tlaltelolcans themselves, a fact which can be noted
mainly in the degrees of kinship established by the Nahuatl and not the
European system, and in the lists of noble persons, which include many
metaphorical names of the sons of the pipiltin and hence leave no rea-
son for independent expansion. The questions are simple:

1. What is the . .. ?

2. What is a good one like?

3. What is a bad one like?

(This antithesis is believed to have derived from Theophrastus [Gari-
bay in Sahagin 1956:2:88-8g] or from Bartholomew de Glanville
[Robertson 1966:624-25].) The second question disappears for obvious
reasons when the subject is the owl man, the libertine, the homosexual,
the madman, or the prostitute. The two last questions are often swamped
by the interest in information, as in the casc of the vendors of colors,
rabbit fur, jars, paper, and saltpeter. For in spite of Sahagiin’s almost
completely linguistic intention in this part, the answers, at first bricf,
become more extensive, employving adverbs and adjectives and presenting
more valuable material, perhaps at the instigation of Sahagin himself.
The texts thus come to constitute a reflection both of pre-Hispanic life
and of life in Sahagin’s time, in which vendors of European paper, Old
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World animals, candles, or shoes appear. The interest in forming a vo-
cabulary is not in recording a language that is about to disappear, but in
recording one destined to be revived and augmented with new material.

The second section, concerning the parts of the human body, is meant
only to provide vocabulary. In the “Primeros Memoriales™ the list of
parts (in the first person plural possessive, the usual form in Nahuatl in
referring to the human body) carries on its right from one to four verbs
related to the name. In Tlaltelolco the list of organs is notably extended;
it includes synonyms and orders the parts of the body by regions or by
nature, and the list of adjectives and verbs that can be applied to the
parts in question grows inordinately. This explains why Sahagin would
not have judged it prudent to make a Spanish translation of that veritable
arsenal of words. A good opportunity was lost for learning the Nahuas’
conception of the different parts of the human bodyv (see Dibble 1959;
Rogers & Anderson 1963).

The chapter dedicated to medicines and illnesses is completely dif-
ferent. A great interest in native medicine was shared among Sahagn,
the College of Santa Cruz de Tlaltelolco, to which he dedicated so many
vears, and the Spaniards in general. Sahagin began collecting informa-
tion on tho subject in Tepepulco, and two different lists exist in the
“Primeros Memoriales” (one in good handwriting and the other in bad)
in which the names of illnesses are recorded to the left and then in a few
words to the right either the medicine or a notation that the illness is
incurable.

In Tlaltelolco the names of the informants are occasionally noted.
They are all native doctors, and they are distributed among the headings
by specialty, including discases of the head, eves, nose, and teeth; of the
neck and throat; of the chest and back; of the stomach and bladder; and
diseases of the skin, diarrhea, foot diseases, obstruction of the urinary
ducts, fever, and finally wounds and fractures.

The process of claboration can be followed through comparison of the
Madrid Codex of the Roval Academy of History and the Florentine
Codex. (A) One or several Nahua doctors edited the first five paragraphs
of the chapter. This version is in the Madrid Codex with corrections and
additions made when the text was written. (B) Later the doctors men-
tioned as informants revised and corrected the first five paragraphs and
added another at the end, declaring their names. (C) Sahagtn ordered
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that this revision, corrected and amended, should pass on into the Flor-
entine Codex, considering it definitive with one more addition, placed
at the end of the fifth paragraph. (D) Later one or several doctors—pre-
sumably different from those previously mentioned—corrected and elimi-
nated important parts and added the text of the Madrid Codex—all
possibly without Sahagin’s authorization, since one of the additions can
be considered suspiciously idolatrous.

The part concerning the nations that inhabited this land is not casy to
analyze. The text is inconsistent within each paragraph; in no case are
all the questions formulated; their order is not fixed; there does not exist
as in other parts a regular ascent or descent to the questionnaire; the
narration touches scveral points which could well constitute another
answer later on; the informants take the libertv of adding what they
think is important; the questions are many and cannot all be answered
under each heading. Nevertheless, from the analysis of each individual
chapter, one discovers that a questionnaire exists (see Leon-Portilla
1965:17-18). From it the following questions can be cited:

1. What is the origin of these people?
2. What places do they inhabit, and what are their characteristics
and products?
3. What are the names given to this group, and what is their etymo-
logical origin?
4. What is their degree of culture?
What are their most important occupations?
In what arts do theyv excel?
What were their cultural contributions?
What were their gods, and how were they worshiped?
What are their moral virtues?
What are their defects?

11. What is their physical appearance?

12. What are their foods, and how do they prepare them?

13. How do they dress?

14. How do they wear their hair?

15. What tyvpe of government do they have?

16. What language do they speak?

17. Into how many groups are they divided or to what group do they
belong?

1
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18. How is the family organized?

19. What education do their children receive?

In addition to the frequency with which these themes are treated, the
existence of the questions is revealed by the informants when they refer
to an interruption by the Franciscan. The following phrases are exam-
ples: “izcatqui in imitlacauhca, in imacualtiliz in otomi,” “behold the
vices, the defects of the Otomis™; “izca in quichihua,” “behold what they
did”; “oc izca centlamantli iniyeliz, in innemiliz otomi,” “behold the
form of conduct, another fact of the lifc of the Otomis.” On other occa-
sions the informants themselves take the initiative: “oc izca achiton, in
no monequiz mitoz in intechcopa toltecah,” “behold here even a little
more that it is necessary to say about the Toltecs.”

The answers are free, derived from common knowledge, but they are
of great importance, fluid, and do not pretend to be spoken in elegant
language.

ELEVENTH BOOK
On the Properties of the Animals, Birds, Fish, Trees, Grass,
Flowers, Metals and Stones, and on Colors

Even the initial description of the eleventh book in the Florentine
Codex calls it a “forest, garden, orchard of the Mexican language.” In
fact, Book 11 does contain a great deal that is of purely linguistic interest,
but its importance as natural history is also great. The informants who
contributed descriptions of plants and animals known only in distant
regions must have been expeditionary merchants or workers in the palace
gardens that sheltered exotic plants (or had drawings of them on its
walls), and in the animal house (Garibay in Sahagin 1956:3:216-17)
that so intimidated the Spanish.

The plants and animals are classified according both to biological kin-
ship and to means of utilization. Even though the big chapter headings
are hierarchically established by Sahagun, the classification into para-
graphs and the lists of species appear to have been made by the Nahuas.
This can be seen in the double classification, which may refer the descrip-
tion of aquatic animals to previous passages on birds or mammals, or may
cause the serpent that lives in anthills, tzicanantli, to be mentioned not
among those of its order but next to the ants. As rudimentary as Euro-
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PLATE 3. St. Jerome, from Vitae Patrum (Toledo, Juan de Ayala, 1553). Re-
produced from James Patrick Ronaldson, Early Book Illustration in Spain, Introduc-
tion by Konrad Haebler (London, 1926).



PLATE 4. Scenes from Gold Working. Florentine Codex, Book 9. Laurentian,
Library, Florence.




PLATE 5. Scene from Gold Working showing tile floor, plateresque column and
base, and landscape. Florentine Codex, Book 9. Laurentian Library, Florence.



PLATE 6. Temples and Ball Court. Codex Nuttall, p. 2. British Museum, London.



e —

PLATE 7. Buildings in clevation generated from the plan. Florentine Codex, Book 2.
Laurentian Library, Florence. (From Paso y Troncoso, Lam. XV, fig. 51.)



PLATE 8. Temple in elevation, pyramid in perspective, staircase lacking. Florentine
Codex, Book 9. Laurentian Library, Florence.

PLATE 9. Scene of singing, on a tile floor. Florentine Codex, Book 9. Laurentian
Library, Florence.
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pean biological classification was in thosc days, these liberties would have
been unpardonable in a European work.

The variety of questionnaires utilized and the scope of the subject
make it necessary that I present here only the most outstanding exam-
ples. Furthermore, many of the problems mentioned in connection with
the questionnaire on the nations also apply to this book.

The following is the approximate order of the questions posed with
reference to quadrupeds, which I obtained by numerical majority of
sequences:

1. What is the name (or names) of the animal?

What animals docs it resemble?
Where docs it live?

. Why does it receive this name?
. What does it look like?

. What habits does it have?

. What does it feed on?

. How does it hunt?

9. What sounds does it make?

On rare occasions a question aimed simply at vocabulary is added even
though it has no relation to the subject. The question alluding to ap-
pearance is the most frequent and best claborated; the one on habits
also becomes extensive and of considerable importance. Several phrases
which imply answering can be discovered: “inic tlama,” “it hunts like
this”; “inic itlacual,” “this is their food”; “inic maci,” “‘this is how it is
hunted”; “auh in ieliz,” “and its way of life.”

The texts referring to birds are collected with the same questionnaire
in a more variable order, and answers about habitat and appearance pre-
dominate. Special questions begin to emerge: whether they migrate and
when, how many eggs they lay, what the eggs are like, whether they are
edible birds and what their meat is like (of lake birds), how they hunt
(of predators), how they sing (of songbirds). The question on the origin
of the name is asked more frequently (unless it is spontaneously volun-
teered because the name is onomatopoetic). Instead of saving what ani-
mal the bird in question is similar to, the informants cite its classification.
Thus the answers are, “It is a duck,” or, “It is an eagle.” The digressions
gain importance because of the liberty Sahagiin allows the informants in
the interest of more information. The answers are of average length when
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they refer to the appearance, and brief for the rest, with important ex-
ceptions. At the end we find an extensive vocabulary on the anatomy of
birds, included perhaps because so many different kinds of feathers are
mentioned in the chapter on predators.

In sections on snakes and insects, the questionnaire is enlarged with
the obvious questions on whether or not they are poisonous and how
they attack.

In the paragraph on fruit trees the questioning is on the appearance
of the tree and characteristics of its fruit; the need for words for the
vocabulary is stressed, and the reply is often a verb in the first person
singular. For example, “nictzetzeloa, nictequi, nixococihui,” “I shake
[the tree] so the fruit will fall,” “I cut [the fruit],” “my tecth ache
[when I eat the fruit].” Despite this emphasis on vocabulary, it is ob-
vious that Sahagin insisted that the first two questions be answered also
with syntactically uninvolved words—words that could be used in the
dictionary. One sces the corresponding tendency of the informants to
free themselves from this kind of expression, which they manage to do
by clarifications about the environment, medicines, and the like. In re-
ferring to flowering trees, the second question (What does it resemble?)
is replaced by one on the trees’ characteristics.

In the paragraph on edible plants the questions are (without the rig-
orous order of a questionnaire) : Where do they grow? What is the origin
of their name? What is their appearance? What do they taste like? How
are they eaten? A demand for vocabulary follows. The one on grasses asks
what they look like, what they are used for, and where they are produced,
and vocabulary is demanded. In the one on mushrooms, questions are
added on whether they are medicinal, whether they are edible, and how
they are prepared. In the one on hallucinogens, the effects they produce
on the organism and the mind are requested.

Those referring to trees in general, to the parts of the tree, to the wood,
the forest, the garden, and flowers in gencral are exclusively linguistic.
The answers are single words; verbs in the first person singular; similarly
applicable adjectives; terms of location and quantity; names for the
processes of germination, maturation, and withering; and phrases and
sayings.

In the section relating to precious stones and minerals, the questions are
in no strict order: Where does the name come from? What is their ap-
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pearance? Who can use them? (Of precious stones.) How are they pol-
ished or used? What value do they have? A demand for vocabulary is
answered with verbs in the first person singular. The first question must
have been asked overinsistently, for “acampa quiza in itoca,” “the name
comes from nowhere,” or something similar, is a frequent response.

When colors are treated, if the subject is a raw material, the Francis-
can asks for the origin of the name; whether it is animal, vegetable, or
mineral; where it it is produced; how the product is made; the color
derived from it; and finally vocabularv. When talking of already manu-
factured dyestuffs he asks for the origin of the name, the chromatic tones,
and the mode of production, and demands vocabulary.

I have saved for last the scction about medicines in the seventh chapter
of the book. I do so because the evidence of the authors (Sahagin 1956:
3:326), as in the case of illness and medicine, indicates that it was en-
trusted to specialists; the answers are quite free and extensive in com-
parison with the rest of the book, there is no demand for vocabulary, and
there is no relation between the medicinal plants, animals, and minecrals
described here and the mention of the same ones in the rest of the
treatise on natural history. Evervthing indicates that it is not only an
independent work but also a very different one, inserted into the cleventh
book (sce chapter g of the present volume).

The questionnaire, with little variation in order and a high degree of
completeness in the answers, is as follows:

1. What is it? (In the case of plants: What part of the plant is it?)
What does it look like?

What does it cure?

. How is the medicine prepared?
. How is it administered?

. Where is it found?

[§]

AV W

TWELFTH BOOK
W hich Treats the Conquest of Mexico

The problems posed by this history of the conquest are many, and the
solutions scholars have proposed on the matter very contradictory (Ra-
mirez 19o3a; Chavero n.d.; Boban 1891; Garcia Icazbaleeta 1954; Garibay
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in Sahagin 1956; Jiménez Moreno in Sahagin 1938; Ledn-Portilla 1961;
Nicolau D’Olwer 1952). Nevertheless, the method used was simple:
Sahagun collected from the native informants of Tlaltelolco their narra-
tion of the fall of Mexico. The Nahuatl stvle is unmistakable: the char-
acteristic connectives of uninterrupted narrative abound, particularly
those formed with the word auh and a verb in the preterit perfect which
refers to the last thing mentioned in the previous paragraph. The descrip-
tion contains long lists of functionarics and the typically native kinds of
speeches that often give body to history. There is no doubt that the his-
tory originated in Tlaltelolco, since the role played by the Mexicans of
the northern city is judged to be greater than that of its sister city of
Tenochtitlan, and there are phrases exalting Tlaltelolco’s value:
dayatle huel quichiuhque; yuhquin tetitech onehuaco; yehica ca in tlati-
lulque cenca mochicauhque,” *“‘[Alvarado’s men| could do nothing; it
was as if they had come up against a rock, for the Tlaltelolcans made
themselves very strong.” We may be sure that this was not dictated by
Tenochcas.

Sahagtn only divided the book into chapters, and not cven always in
the right places, for between chapters 21 and 22 and between 33 and 34
he chopped off the informants” sentences.

CONCLUSION

New questions arise upon ending this first approximation of Sahagun’s
method. Three important ones may be mentioned: What is the degree of
veracity in the informants’ answers? To what degree can the answers be
considered reflections of the ancient culture rather than merely the per-
sonal or class attitudes of the elderly informants, since they all belonged
to the upper stratum of Nahuatl socicty? How reliably did Sahagian em-
ploy the data he was given? Some questions can already be answered with
the material presented here, but the necessary comparisons of these data
with those from other sources and of all the Nahuatl manuscripts with
one another and with the General History have not vet been made. We
have taken only the first step.
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The analysis of the method of this work shows that the method cannot
be regarded as the transplantation of a Christian Occidental mode of
inquiry—it is not one man’s reanimation of the medieval encyclopedia
through humanism. Nor is it the last fruit of the millennial tradition of
the corn growers nor the perfection of the old colored glyph. It arose as a
new reality which is neither sum nor average of an old one, and it is still
charged with understanding and misunderstanding. It bore the mark of
an unrealized dream, and it persists as a reality that was never dreamed
of, a source of knowledge about Nahuatl man, and, in the last analysis,
about all men.

149



References

ACOSTA, JOSEPH DE

1962 Historia natural y moral de las Indias. 2d ed. (Mexico City: Fondo de Cultura
Econémica).

ACOSTA SAIGNES, MIGUEL

1946 See Sahagln 1946

ALCOBIZ, FRAY ANDRES DE

1543 “Estas son las leyes que tenian los indios de la Nueva Espana, Anahuac o
México,” Libro de oro y tesoro indico, pp. 169-173. Manuscript in the Garcia
Icazbalceta Collection, University of Texas Library, Austin.

ALCOCER, IGNACIO

1938 See Sahagin 1938:3:375-82

ANDERSON, ARTHUR J. O.

1960 “Sahagin’s Nahuatl Texts as Indigenist Documents,” Estudios de Cultura
Nadhuatl 2:31-42.

1961 “Medical Practices of the Aztecs,” El Palacio 68 (no. 2):113-18.

1966 “Refranes en un santoral en mexicano,” Estudios de Cultura Ndhuatl 6:55-62.

AND CHARLES E. DIBBLE

1950  See Sahagiin 1950-6g

-69

——— AND SPENCER L. ROGERS

1965 See Rogers & Anderson 1965

1966 See Rogers & Anderson 1966

ANONYMOUS

n.d.  “Archivo General de la Nacion,” Tierras 2o (2,2).

1553 Codex Tudela. Unprocessed photographic copy in Latin American Library,
Tulane University, New Orleans. Original in Musco de las Américas, Madrid.

1554 “Hechicerias v sortilegios.”” Manuscript in Biblioteca Nacional, Mexico.

1562 “Libro de entradas y profesiones de novicios.” Bancroft Library, University of

-84  California, Mexican MS 216, Berkeley.

1586  “Trial against Fray Pedro de San Sebastian et al., April.” Archivo General de
la Nacién, Inquisicion 120(12), Mexico.

1587 “Hearings on the Franciscan Order.” Archivo General de Indias, Seccidén
Audiencia de México 21, Seville.

1899 Codex Telleriano-Remensis. Mexican manuscript from the collection of Ch.-
M. Le Tellier, ed. E. T. Hamy, Paris.

1900 Il Manoscritto Messicano Vaticano 3738 detto il Codice Rios. Riprodotto in
fotocromografia a spese di Sua Eccellenza il Duca di Loubat per cura della
Biblioteca Vaticana. Rome.

1904 Codex Magliabecchiano. Post-Columbian Mexican manuscript, National Li-
brary of Florence, Duke of Loubat, Rome.

1935 Tenayuca, estudio arqueoldgico, (Mexico City: Musco Nacional de Arqueo-
logia, Historia y Etnografia).

257



REFERENCES

1941 “Historia de los mexicanos por sus pinturas.” Appendix I, Nueva Coleccion de
Documentos para la Historia de México (Mexico City: Pomar-Zurita-Rela-
ciones Antiguas, Editorial Salvador Chavez Hayhoe).

1966 “Tratado de hechicerias y sortilegios.” Summary in Boletin de la Biblioteca
Nacional 17(Nos. 1, 2).

ANTONIO, NICOLAS

1783  Bibliotheca hispana nova sive hispanorum scriptorum qui ab anno MD. ad

-88 MDCLXXXIV. floruere notitia. 2 vols, (Madrid).

BALLESTEROS GAIBROIS, MANUEL

1948 “Un manuscrito mejicano desconocido,” Saitabi 6(No. 26):63-68.

1964  See Sahagun 1964

BANDELIER, ADOLF E.

1877 “On the Art of War and Mode of Warfare of the Ancient Mexicans.” In
Tenth Annual Report of the Peabody Museum of Archacology and Ethnology,
Pp- 95-161 (Salem, Mass.).

1878  “On the Distribution and Tenure of Lands, and the Customs with Respect to
Inheritance, among the Ancient Mexicans.” In Eleventh Annual Report of
the Peabody Museum of Archaeology and Ethnology, pp. 3835-448 (Salem,
Mass. ).

1880 “On the Social Organization and Mode of Government of the Ancient Mexi-
cans.” In Twelfth Annual Report of the Peabody Museum of Archaeology and
Ethnology, vol. 2, pp. 557-699 (Cambridge, Mass.).

BANDELIER, FANNY R.

1932 See Sahagin 1932

BARLOW, R. H.

1948 “El Cédice de Tlatelolco.” In Anales de Tlatelolco: Fuentes para la Historia
de México, pp. 105-28 (Mexico City: Antigua Liberia Robredo).

1949 “The Extent of the Empire of the Culhua Mexica,” Ibero-Americana 28:1-
141.

BAUDOT, GEORGES

1964 “Le ‘complot’ franciscain contre la premiére Audience de Mexique,” Caravelle,
Cahiers du Monde Hispanique et luso-brésilien 2:15-34.

1965  “L'institution de la dime pour les Indiens du Mexique. Remarques et Docu-
ments.” In Mélanges de la Casa de Veldzquez, Vol. 1, pp. 167-221 (Madrid
& Paris: E. de Boccard).

1969 “Fray Rodrigo de Sequera, avocat du diable pour une histoire interdite.” Cara-
velle, Cahiers du monde hispanique et luso-brésilien 12:47-82.

1972 “Apariciones diabdlicas en un texto nihuatl de Fray Andrés de Olmos,”
Estudios de Cultura Ndhuatl 10:349-57.

BAUTISTA, JUAN

1600 Huehuetlatolli, o Pliticas de los Viejos (Mexico City).

BERLIN, HEINRICH

1948  Anadles de Tlatelolco (Mexico City: Antigua Liberia Robredo).

BEVAN, BERNARD

1938  History of Spanish Architecture (London: Batsford).
1950 Historia de la arquitectura espasiola (Barcelona: Editorial Juventud).

258



References

BEYER, HERMANN
1922 “El llamado ‘Calendario Azteca’ en la Historia del P. Sahagin,” Memorias de
la Sociedad Cientifica Antonio Alzate 40:669-74.

BIONDELLI, BERNARDINUS
1858 See Sahagin 1858

BOBAN, EUGENE

1891 Documents pour servir @ Ihistoire du Mexique. Catalogue raisonnée de la
Collection de M. E. Eugéne Goupil (Ancienne Collection |. M. A. Aubin).
2 vols. (Paris: Ernest Leroux).

BOTURINI BENADUCCI, LORENZO

1746 Idea de una nueva historia general de la América Septentrional (Madrid: Juan
de Zaiiiga).

BRINTON, DANIEL G.

1890 Rig-Veda americanus. Sacred songs of the ancient Mexicans with a gloss in
Nahuatl. Library of Aboriginal American Literature § (Philadelphia).

BUSTAMANTE, CARLOS MARIA DE

1829 See Sahagin 1829

1829  See Sahagin 1829-30

-30

1840 See Sahagin 1840

1890  See Sahagin 1890-95

=95

CALNEK, EDWARD E.

1966 The Aztec Imperial Bureaucracy. Paper presented at Annual Meeting, Ameri-
can Anthropological Association, Pittsburgh.

1969  Dynastic Succession in Aztec Society. Paper read at Annual Meeting, American
Society for Ethnohistory, Ithaca, New York.

1972a “Settlement Pattern and Chinampa Agriculture at Tenochtitlan,” American
Antiquity 37:104-15.

1972b “The Internal Structure of Cities in America. Pre-Columbian Cities: the Case
of Tenochtitlan.” In Urbanizacion y proceso social en América (Lima: Insti-
tuto de Estudios Peruanos).

1973 “The Organization of Urban Food Supply Systems: the Case of Tenochtit-
lan,” Revista de Indias. In press.

CAROCHI, HORACIO
1892 “Arte de la lengua mexicana,” Anales del Museo Nacional (Mexico).

CARRASCO, PEDRO

1971 “Social Organization of Ancient Mexico.” In Handbook of Middle American
Indians, ed. R. Wauchope, vol. 10, no. 1 (Austin: University of Texas Press).

CASO, ALFONSO

1936 “La Religidn de Los Aztecas.” In Enciclopedia Illustrada, Mexicana (Mexico).

1963 “Land Tenure among the Ancient Mexicans,” American Anthropologist 65:
863-78.

CASTILLO FARRERAS, VICTOR M.

1969 “Caminos del mundo nihuatl,” Estudios de Cultura Ndhuatl 8:175-88.

259



REFERENCES

CERVANTES DE SALAZAR, FRANCISCO
1914  Crdnica de la Nueva Espaiia (Madrid: Hispanic Society of America).
CHAVERO, ALFREDO
nd.  “Historia antigua y de la conquista.” In México a través de los siglos, cd.
Vicente Riva Palacio, vol. 1 (Mexico City: Publicaciones Herrerias).
1877 “Sahagin,” Boletin de la Sociedad de Geografia y Estadistica de la Repiiblica
Mexicana, Tercera Epoca 6.
1882 “Apuntes sobre bibliografia mexicana. Sahagin,” Boletin de la Sociedad de
Geografia y Estadistica de la Repriblica Mexicana, Tercera Epoca 6:1-3, 5—42.
1948  “Sahagtn,” Aportacion Histdrica, 2d series (Mexico City: Vargas Rea).
CHIMALPAHIN QUAUHTLEHUANITZIN,
DOMINGO FRANCISCO DE SAN ANTON MURON
1889  Annales. ed. Rémi Siméon (Paris: Maisonneuve et Ch. Leclerc).
CHUECA GOITIA, FERNANDO
1953 Arquitectura del siglo XVI. Ars Hispaniae, No. 11 (Madrid: Editorial Plus-
Ultra).
CLARK, JAMES COOPER
1938 The Mexican Manuscript Known as the Collection of Mendoza and Preserved
in the Bodleian Library, Oxford (London: Waterlow & Sons).
CLAVIJERO, FRANCISCO XAVIER
nd. “Reglas de la lengua mexicana.” Biblioteca dell’Archiginnasio, Mezzofanti
MS xii-10, Bologna.
1958  Historia Antigua de México. 4 vols. (Mexico Citv: Editorial Porrta).
CLINE, HOWARD F.
1970 “Notas sobre la historia de la conquista de Sahagin.” In Bernardo Garefa
Martinez et al., Historia y sociedad en el mundo de habla espaiiola, pp. 121—
40 (Mexico City: Colegio de Mexico).
1971 “Missing and variant prologues and dedications in Sahagin’s Historia General:
Texts and English translations,” Estudios de Cultura Ndhuatl 9:237-52.
CODEX
Badianus: See Emmart 1940
Borbonicus: See Hamy 1899
Florentine: See Sahagiin 1950-69
Franciscan: See Garcia Icazbalceta 19412
Madrid:"See Sahagin 1905-8
Magliabecchiano: See Nuttall 1903
Mendoza: See Clark 1938
Rios: See Anon. 1900
Telleriano Remensis: See Anon. 1899
Tlatelolco: See Barlow 1948
Tudela: See Anon. 1553
Vaticanus A: See Anon. 1900
CONQUISTADOR ANONIMO
1941 Relacion de algunas cosas de la Nueva Espaiia y de l¢ gran ciudad de Temes-
titan México (Mexico City: Editorial América).
COOK, SHERBURNE F. & WOODROW BORAH
1960  “The Indian Population of Central Mexico, 1531-1610,” Ibero-Americana 44.

260



References

CORTES, HERNAN
1963 Cartas de Relacidn (Mexico City: Editorial Porrta).
COSTUMBRES

See Gémez de Orozco 1945

CUEVAS, MARIANO

1914 Documentos inéditos del siglo XV para la historia de México (Mexico City:
Museo Nacional de Arqueologfa, Historia y Etnologia).

1922 Historia de la iglesia en México. 5 vols. (Tlalpam: Patricio Sanz).

DIAZ DEL CASTILLO, BERNAL

1964  Historia Verdadera la Conquista de la Nueva Espaia (Mexico City: Editorial
Porraa).

DIBBLE, CHARLES E.

1959 “Nahuatl Names for Body Parts,” Estudios de Cultura Ndhuatl 1 :27-30.

1962 “Spanish Influence on the Nahuatl Texts of Sahagun’s Historia,” Akten des
34en Internationalen Amerikanistenkongresses:24.4-47.

1963 “Glifos fonéticos del Cédice Florentino,” Estudios de Cultura Ndhuatl
4:55-60.

1971 iLa> olograffa de fray Bernardino de Sahagin,” Estudios de Cultura Nihuatl

9:231-36.

AND ARTHUR J. O. ANDERSON

1950  See Sahagiin 1950-69

-69

DURAN, DIEGO

1951 Historia de las Indias de Nueva Espaiia y Islas de Tierra Firme. 2 vols. (Mex-
ico City: Atlas).

EGUIARA Y EGUREN, JUAN JOSE DE

1755 Bibliotheca Mexicana sive eruditorum historia virerum 1(A, B, C), Privately
Printed, Mexico. University of Texas Latin America Library, Austin.

EMMART, EMILY WALCOTT

1940 The Badianus Manuscript, (Baltimore: Johns Hopkins University Press).

FLORENTINE CODEX
See Sahagiin 1950-69

FRANCO C,, JOSE LUIS

1961 “Representaciones de la mariposa en Mesoamérica,” EI México Antiguo 6o:
195-244.

GAONA, JUAN DE, ET AL.

1538  “Miscelinea Sagrada.” Biblioteca Nacional de México, MS 1477, Mexico.

-6o

GARCIA ICAZBALCETA, JOAQUIN

1870 “Noticias del Autor y Tabla de Correspondencias.” In Mendieta 1876:xvii-xlv.

1891 “Al Lector.”” In Nueva Coleccidn de Documentos (Mexico City: Editorial
Salvador Chdvez Hayhoe).

1892a Cddice Mendieta. 2 vols. (Mexico City: Editorial Salvador Chévez Hayhoe).

1892b Nueva coleccidn de documentos inéditos para la historia de México (Mexico
City: Diaz de Ledn).

19412 Cddice Franciscano (Mexico City: Editorial Salvador Chévez Hayhoe).

261



REFFRENCES

1941b Nueva Coleccion de Documentos para La Historia de México (Mexico City:
Editorial Salvador Chavez Hayhoe).

1947 Don Fray Juan de Zumdrraga. 4 vols. (Mexico City: Editorial Porrda).

1954 Bibliografia Mexicana del siglo xvi. (Mexico City: Fondo de Cultura Eco-
ndmica).

GARCIA PAYON, JOSE

1958 “Evolucion histérica del Totonacapan.” In Misceldnea Paul Rivet, pp. 443—
53 (Mexico City: Universidad Nacional Auténoma de México).

1965 “Descripcién del pueblo de Gueytlapan por el alcalde mayor Juan de Carrién.”
In Cuadernos de la Facultad de Filosofia, Letras y Ciencias 23(Xalapa: Uni-
versidad Veracruzana).

1971 “Archaeology of Central Veracruz.” In Handbook of Middle American In-
dians, ed. Robert Wauchope, vol. 2, pp. 505-42 (Austin: University of Texas
Press).

GARIBAY K., ANGEL MARJ{A

1940a Llave del ndhuat! (Otumba).

1940b Poesia indigena de la altiplanicie. Biblioteca del Estudiante Universitario 11
(Mexico City: Universidad Nacional Auténoma de México).

1943 Huchuetlatolli, Documento A, Tlalocan 1(Nos. 1, 2).

1943 “Paralipépenos de Sahagin,” Tlalocan 1:307-13; 2:167-74, 249-54.

194:5 Epica ndhuatl. Biblioteca del Estudiante Universitario 51 (Mexico City: Uni-
versidad Nacional Auténoma de México).

1948 “Relacién breve de las fiestas de los dioses,” Tlalocan 2(No. 4):289-320.

1952 “Versiones discutibles del texto nahuatl de Sahagin,” Tlalocan 3(No. 2).

1953 “Fray Bernardino de Sahagan. Relacion de los textos que no aproveché en su
obra.” In Aportaciones a la Investigacion Folkldrica de México (Mexico City:
Sociedad Folklérica de México v Universidad Nacional Auténoma de México).

1953  Historia de la literatura ndhuatl. 2 vols. (Mexico City: Editorial Porria).

—54

1956 See Sahagin 1956

1958 Veinte himnos sacros de los nahuas. Fuentes Indigenas de la Cultura Nahuatl.
Informantes de Sahagin 2(Mexico City: Universidad Nacional Auténoma de
México).

1961 Vida econdmica de Tenochtitlan. Fuentes Indigenas de la Cultura Ndhuatl.
Textos de los Informantes Indigenas de Sahagin 3(Mexico City: Universidad
Nacional Auténoma de México).

1963  Panorama literario de los pueblos nahuas (Mexico Citv: Editorial Porrta).

1964 La Literatura de los aztecas. (Mexico City, Joaquin Mortiz).

1965 Teogonia e historia de los mexicanos: tres ofrisculos del siglo XVI (Mexico
City: Editorial Porrda).

1966 “Manuscritos en lengua ndhuatl de la Biblioteca Nacional,” Boletin de la Bib

lioteca Nacional 17(Nos. 1, 2):5-19.

AND MIGUEL LEON-PORTILLA

1961 See Leén-Portilla & Angel Maria Garibay K., 1961

GIBSON, CHARLES

1964 The Aztecs under Spanish Rule: a History of the Indians of the Valley of Mex-
ico, 7519-1810 (Stanford: Stanford University Press).

262



References

GOMEZ DE OROZCO, FEDERICO

1945 ‘“‘Costumbres, fiestas, enterramientos y diversas formas de proceder de los indios
de Nueva Espaiia,” Tlalocan 2:37-63.

GONZALEZ, JUAN

1581 “Relacién de Tetela, Papeles de Nueva Espaiia.” In Paso y Troncoso 1905-8:
5:143-73-

HAGGARD, J. VILLASANA

1941 Handbook for Translators of Spanish Historical Docuinents (Oklahoma City:
Semco Color Press).

HAMY, E. T, ED.

1899 Codex Borbonicus, manuscri
(Paris).

HERNANDEZ, FRANCISCO

1959 Historia natural de Nueva Espaiia. In Obras Completas, vols. 2, 3. (Mexico

-67 City: Universidad Nacional Auténoma de México).

HERRERA, ANTONIO DE

1726 Historia general de los hechos de los castellanos. (Madrid: Nicolds Rodriguez

—28  Franco).

1945 Historia general de los hechos de los castellanos. 5 vols. (Buenos Aires:

—47 Guarnia).

IGUINIZ, JUAN B.

1918 See Sahagin 1918

IXNTLILXOCHITL, FERNANDO DE ALVA

1952 Obras Histdricas, ed. Alfredo Chavero. (Mexico City: Editora Nacional).

JIMENEZ MORENO, WIGBERTO

1938  See Sahagim, 1938: 1:xili-lxxxi

DE JONGHE, EDOUARD

1902 “Histoyre du Mechique,” Journal de la Société des Américanistes de Paris
2:1-41.

JOURDANET, D. & REMI SIMEON

1880 See Sahagun 1880

KATZ, FRIEDRICH

1966  Situacion social y econdmica de los aztecas durante los siglos XV y XVI
(Mexico City: Instituto de Investigaciones Histéricas, Universidad Nacional
Auténoma de México).

KELLY, ISABEL & ANGEL PALERM

1952 “The Tajin Totonac.” In Institute of Social Anthropology Publication 13
(Washington, D.C.: Smithsonian Institution).

KINGSBOROUGH, LORD

1831 See Sahagin 1831-48

-48

KIRCHOFF, PAUL

1954 “Land Tenure in Ancient Mexico,” Revista Mexicana de Estudios Antro-

-55  poldgicos 14:351-61.

t mexicain de la Bibliothéque du Palais Bourbon

263



REFERENCES

KUBLER, GEORGE A.

1948 Mexican Architecture of the Sixteenth Century. 2 vols. (New Haven: Yale
University Press).

1961 “On the Colonial Extinction of the Motifs of Pre-Columbian Art.” In Samuel
K. Lothrop et al., Essays in Pre-Columbian Art and Archacology,” pp. 14-34,
485-86 (Cambridge, Mass.: Harvard University Press).

1964  Santos: An Exhibition of the Religious Folk Art of New Mexico (Fort Worth,
Texas: Amon Carter Museum of Western Art).

1966 “Indianismo y mestizaje como tradiciones americanas, medievales v cldsicas,”

Boletin del Centro de Investigaciones Historicas y Estéticas 4:51-61.

AND CHARLES GIBSON

1951 “The Tovar Calendar,” Memoirs of the Connecticut Academy of Arts and

Sciences 11.

AND MARTIN SORIA

1959  Art and Architecture in Spain and Portugal and Their American Dominions
1500 to 1800 (Baltimore: Penguin Books).

LANDA, DIEGO DE

1941 Landd’s Relacion de las Cosas de Yucatdn, ed. Alfred M. Tozzer (Cambridge,
Mass.: Peabody Museum ).

LAS CASAS, BARTOLOME DE

1958  Apologética historia. Vols. 3-4 of Obras Escogidas de Fray Bartolomé de las
Casas (Madrid: Biblioteca de Autores Espanoles).

1967  Apologética historia, ed. Edmundo O’Gorman (Mexico City: Instituto de In-
vestigaciones Historicas) .

LEAL, LUIS

1955 “El Libro XII de Sahagan,” Historia Mexicana 5(2:18):184-210.

LEHMANN, WALTER

1927 Einige Kapitel aus dem Geschichtswerk des Fray Bernardino de Sahagun
(Stuttgart: Strecker & Schroder).

1949 See Sahagin 1949

LEON, MARTIN DE

1611 Camino del Cielo (Mexico)

LEON PINELO, ANTONIO DE

1629 Epitome de la Biblioteca Oriental i Occidental, Ndutica i Geogrifica (Ma-
drid).

LEON-PORTILLA, MIGUEL

1958a Ritos, sacerdotes y atavios de los dioses. Fuentes Indigenas de los Informantes
de Sahagun 1(Mexico City: Universidad Nacional Auténoma de México).

1958b Siete ensayos sobre cultura nahuatl (Mexico City: Universidad Nacional Au-
tonoma de México).

1959 Filosofia nahuatl (Mexico Cityv: Universidad Nacional Auténoma de México).

1960 “Sahagin y su investigacién integral de la cultura ndhuatl,” Nicaragua In-
digena 30:15-21.

1961 Los antiguos mexicanos. (Mexico City: Fondo de Cultura Econdmica).

1963 Aztec Thought and Culture (Norman: University of Oklahoma Press).

1965 “Los Huaxtecos, segun los informantes de Sahagin,” Estudios de Cultura
Nihuatl 5:15-29.

264



References

1966a La filosofia ndhuatl, estudiada en sus fuentes. 3d ed. (Mexico City: Universi-
dad Nacional Auténoma de México).

1966b “Significado de la obra de fray Bernardino de Sahagtn,” Estudios de Historia
Novohispana 1:13-28.

1969 “Ramirez de Fuenleal y las antigiiedades mexicanas,” Estudios de Cultura

Ndhuatl 8:9-50.

AND ANGEL MARIA GARIBAY K.

1061 Visién de los vencidos. Relaciones indigenas de la conquista. Biblioteca del
Estudiante Universitario 81 (Mexico City: Universidad Nacional Auténoma
de México).

LOPEZ, AUSTIN, ALFREDO

19632 El hacha nocturna,” Estudios de Cultura Ndhuatl 4:179-86.

1963b “La fiesta del fuego nuevo segin el Cédice florentino.” In Anuario de Historia
3. Facultad de Filosofia y Letras, pp. 73-91 (Mexico City: Universidad Na-
cional Auténoma de México).

19635a “El templo mayor de México Tenochtitlan segin los informantes indigenas,”
Estudios de Cultura Ndhuatl 5:75-102.

1965b “Descripcién de estupefacientes en el Cédice florentino,” Revista de la Univer-
sidad de México 19(No. 5):17-19.

1967 “Juegos rituales aztecas.” Inmstituto de Investigaciones Histdricas, Cuadernos,
Série Documental 5 (Mexico City: Universidad Nacional Auténoma de
México).

1960a Augurios y abusiones. Fuentes Indigenas de la Cultura Néhuatl, Textos de los
Informantes Indigenas de Sahagin 4 (Mexico City: Universidad Nacional
Auténoma de México).

1969b De las enfermedades del cuerpo humano y de las medicinas contra ellas,”
Estudios de Cultura Ndhuatl 9:51-122.

196g¢c “Estudio acerca del método de investigacién de fray Bernardino de Sahagun,
los cuestionarios” (Thesis for the Licentiate in History, Facultad de Filosofia
y Letras, Universidad Nacional Auténoma de México, Mexico).

19712 “De las plantas medicinales y de otras cosas medicinales,” Estudios de Cultura
Ndhuatl 9:125-230.

1971b Textos de medicina ndhuatl (Mexico City: Secretaria de Educacién Pablica).

1972 Textos acerca de las partes del cuerpo humano y de las enfermedades y
medicinas en los Primeros Memoriales de Sahagin,” Estudios de Cultura
Nidhuatl 10:129-54.

LYELL, JAMES PATRICK RONALDSON

1926 Early Book Illustration in Spain (London: Grafton and Co.).

MADRID CODEX OF THE ROYAL ACADEMY OF HISTORY
See Sahaglin 1905-8; 1964

MADRID CODEX OF THE ROYAL PALACE
See Sahagin 1905-8; 1964

MAGDALANO, MAURICIO

1943 See Sahagln 1943

MARAVALL, JOSE ANTONIO

1949 “La utopia politico-religiosa de los franciscanos en Nueva Espafia,” Estudios
Americanos 2:199-228.

265



REFERENCES

MARTIN DEL CAMPO, RAFAEL

1938 “Ensayo de interpretacién del Libro Undécimo de la Historia General de las

—40  cosas de la Nueva Espafia de Fray Bernardino de Sahagin,” Anales del Insti-
tuto de Biologia 9—-11 (Mexico).

1959 “La anatomia entre los mexica,” Revista de la Sociedad Mexicana de Historia
Natural 17:145-67.

MEADE, JOAQUIN

1950  “Fray Andrés de Olmos,” Memorias de la Academia Mexicana de la Historia
9(No. 4):374-452.

MELGAREJO VIVANCO, JOSE LUIS

1966 “Los Calendarios de Zempoala.” In Cuadernos del Instituto de Antropologia
2 (Xalapa: Universidad Veracruzana).

MENDIETA, GERONIMO DE

1870  Historia eclesidstica indiana (Mexico City: Antigua Libreria).

1945 Historia eclesidstica indiana. 4 vols. (Mexico City: Editorial Salvador Chavez
Hayhoe).

MILLARES CARLO, AGUSTIN

1929  Paleografia Espaiiola. = vols. (Barcelona: Editorial Labro).

MOLINA, ALONSO DE

1970 Vocabulario en lengua castellana y mexicana y mexicana y castellana (Mexico
City: Editorial Porrga).

MONZON, ARTURO

1949 El calpulli en la organizacién social de los tenochca. Publicaciones del Insti-
tuto de Historia, Primera Series 14 (Mexico: Instituto de Historia).

MORENO, ROBERTO

1966 “Manuscritos en lengua nihuatl de la Biblioteca Nacional de México,” Bole-
tin de la Biblioteca Nacional 17(Nos. 1, 2):21-210.

MORGAN, LEWIS HENRY

1877  Ancient Society (Chicago: C. H. Kerr).

MOTOLINIA (TORIBIO DE BENAVENTE)

1941 Historia de los indios de la Nueva Espajia (Mexico City: Editorial Salvador
Chavez Hayhoe).

MUNOZ CAMARGO, DIEGO

1892  Historia de Tlaxcala (Mexico City: Secretaria de Fomento).

NAVARRO, JOSE GABRIEL

1955 Los Franciscanos en la conquista y colonizacion de América (Madrid: Edi-
ciones Cultura Hispdnica).

NICHOLSON, H. B.

In press ‘‘Sahagin’s Primeros Memoriales, Tepepulco, 1558-1561." In Handbook
of Middle American Indians, Robert Wauchope ed. (Austin: University of
Texas Press).

NICOLAU D'’OLWER, LLUIS

1952 Fray Bernardino de Sahagiin (1499-1590). Historiadores de América 9 (Mexico
City: Instituto Panamericano de Geografia e Historia).

1973 “Fray Bernardino de Sahagin.” In Handbook of Middle American Indians,
ed. Robert Wauchope (Austin: University of Texas Press).

266



References

NUTTALL, ZELIA

1902 Codex Nuttall: Facsimile of an Ancient Mexican Codex Belonging to Lord
Zouche of Harynworth, England. Introduction by Zelia Nuttall (Cambridge,
Mass.: Peabody Museum ).

1903 The Book of Life of the Ancient Mexicans (Berkeley: University of California).

1927 See Sahagin 1927

O’GORMAN, EDMUNDO

1972 “Cuatro Historiadores de Indias,” Sep-Setentas 51 (Mexico: Secretaria de
Educacién Publica).

OLMOS, ANDRES DE

1547 “Arte de lengua mexicana.” Copy in Latin American Library, Tulane Uni-
versity, New Orleans.

1552 “Tratado de Los Siete Pecados Capitales,” Sermones en Mexicano, folios 312-
87. Manuscript in Biblioteca Nacional, Mexico.

1875 Grammadire de la langue ndhuatl ou mexicdine,” ed. Rémi Siméon (Paris).

1912 “Proceso seguido por Fray Andrés de Olmos en contra del cacique de Ma-
tlatlan.” In Publicaciones del Archivo General de la Nacion 3 (Mexico).

PAREDES, IGNACIO

1910 Compendio del arte de la lengua mexicana del P. Horacio Carochi (Mexico).

PASO Y TRONCOSO, FRANCISCO DEL

1886 “Fragmentos del Padre Sahagin, 1585”7 MS in Chapultepec, Archivo
Histdrico. Coleccion Papeles Sueltos, Segunda Série, Legajo No. 88, Docu-
mento No. 3, Mexico.

1896 “Etudes sur le codex mexicain du P. Sahagin conservé a la Bibliotheque
Mediceo-Laurenziana de Florence,” Revista della Biblioteche e degli Archivi
Firenze 7:171-74.

1903 “Estudios sobre el cadice mexicano del P. Sahagin,” Anales del Museo Na-
cional de México, Segunda Epoca 1:1-34, Mexico.

1905 Papeles de Nueva Espaita (Madrid).

-06

1905 See Sahagin 1905-08

-o08

1939 (Ed.) Epistolario de Nueva Espaiia. 16 vols. (Mexico City: Antigua Libreria

—42  Robredo).

PENAFIEL, ANTONIO

1885  Nombres Geogrdficos de México (Mexico City: Secretaria de Fomento).

1890 Monumentos del arte mexicano antiguo. 3 vols. (Berlin: A. Asher).

1897 Nomenclatura Geogrifica de México (Mexico City: Secretaria de Fomento).

1901 “Huchuetlatolli.” Part 3 of Colleccion de documentos para la historia mexi-
cana (Mexico).

PHELAN, JOHN LEDDY

1956 The Millennial Kingdom of the Franciscans in the New World. A Study of
the Writings of Geronimo de Mendieta (1525-1604) (Berkeley and Los An-
geles: University of California Press).

PILLING, JAMES C.

1895 “The Writings of Padre Andrés de Olmos in the Languages of Mexico,”
American Anthropologist, Old Series 8:43-60.

267



REFERENCES

PINTURAS
See Anon. 1941

POMAR, JUAN BAUTISTA

nd. Relacion de Tetzcoco (Mexico City: Editorial Salvador Chévez Hayhoe).

PONCE, ALONSO

1873 Viaje o relacion breve y verdadera de algunas cosas de las muchas que suce-
dieron al Padre Fray Alonso Ponce. = vols. Coleccién de Documentos Inéditos
para le Historia de Espafia 57, 58 (Madrid).

POU Y MARTI, JOSE MARIA

1924 See Sahagin 1924

RAMIREZ, JOSE FERNANDO

1885 “Cddices mexicanos de fray Bernardino de Sahagtn,” Boletin de la Redl
Academia de la Historia 6:85ff.

1903a “Apuntes de la cronologia de Sahagtn,” Anales del Museo Nacional, Primera
Epoca 7:137ff.

1903b “Cddices mexicanos de fray Bernardino de Sahagin,” Anales del Museo
Nacional, Segunda Epoca 1:1-34.

RICARD, ROBERT

1947 La conquista espiritual de México (Mexico City: Editorial Jus & Editorial
Polis).

ROBERTSON, DONALD

1959  Mexican Manuscript Painting of the Early Colonial Period (New Haven:
Yale University Press). .

1966 “The Sixteenth Century Mexican Encyclopedia of Fray Bernardino de Saha-
gan,” Cuadernos de Historia Mundial 9(No. 3):617-28.

ROGERS, SPENCER L. & ARTHUR J. O. ANDERSON

1965 “El inventario anatémico sahaguntino,” Estudios de Cultura Ndhuatl 5:115-

1966 “La terminologia anatémica de los mexicas precolombinos,” Actas y Me-
morias, XXXVI Congreso Internacional de Americanistas, Espaiia, 1964
5:69-76. :

ROSELL, CAYETANO

1883 “Historia universal de las cosas de la Nueva Espafia por ¢l M. R. P. Bernardino
de Sahagin,” Boletin de la Real Academia de la Historia 2:181fF.

RUIZ DE ALARCON, HERNANDO

1953 “Tratado de las supersticiones y costumbres gentilicas que oy viuen entre los
indios naturales de esta Nucua Espafia, escrito en México, afo de 1629.”" In
Jacinto de la Serna et al., Tratado de las idolatrias, vol. =, pp. 17-130 (Mexico
City: Ediciones Fuente Cultural).

SAHAGUN, BERNARDINO DE
(Note: Dates of unpublished manuscripts are assigned for easy reference
only; many are likely to be revised in the light of works now in press.)
Synonymous Titles:
Cantares See Sahagin 1583
“Doctrinas” See Sahagin 1579b

268



References

n.da

n.d.b

15404
1540b
1560
1561
1563
1564a

1564b
1565a

1565b

1566
1568
1570
1574

1574b
1577

1578
15794
1579b

1580

1583

15852
1585b

1585¢

1585d
1586
-87
17the.

Evangelios y epistolas See Sahagtn 1858

“Libro de los coloquios” See Sahagin 1564a

“Libro perdido de las platicas o coloquios de los doce primeros misioneros de
M¢éxico” See Sahagin 1564a

“Modo v plitica que los doce primeros padres tuvieron . . .” See Sahagin
1564a

“Sermones” See Sahagin 1540a

“Relacién de los edificios del gran templo de México.” MS, Biblioteca de la
Real Academia de la Historia, Madrid.

“Tratado y manual de doctrina cristiana.” MS, Biblioteca de la Universidad
Auténoma de San Luis Potosi, San Luis Potosi.

“Sermonario.” Ayer MS 1485, Newberry Library, Chicago.

“Santoral.” Ayer MS 1485, Newberry Library, Chicago.

“Primeros Memoriales” See Sahagin 1905-8:7

“Memoriales Complementarios” See Sahagin 1905-8:6

“Memoriales con Escolios” See Sahagin 1905-8:6,7

“Coloquios y doctrina cristiana” (See Sahagin 1924; 1927; 1944; 1949). MS
in Secret Archive of the Holy Office, Rome.

“Memoriales en Tres Columnas” See Sahagin 1905-8:7, 8

Madrid Codex of the Royal Academy of History. MS in Real Academia de la
Historia, Madrid. (See Sahagin 1905-8:8)

Madrid Codex of the Roval Palace. MS in Real Academia de la Historia,
Madrid. (See Sahagin 19035-8)

Book 4. MS in Biblioteca Nacional, Mexico.

“Memoriales en Espafiol” See Sahagin 1905-8:8: folios 1601—70r, 88r—9br
“Breve Compendio.” MS in Vatican Library, Rome. (See Sahagin 1942)
“Fjercicios cotidianos en lengua mexicana.” Ayer MS 1484, Newberry Library,
Chicago.

“Vida de San Bernardino.” Whereabouts unknown.

Florentine Codex. Mediceo-Laurenziana Library, Florence. (See Sahagin
1950-69)

“Manual del cristiano.” Whereabouts unknown.

“Postillas.”” Ayer MS 1486, Newberry Library, Chicago.

“Apéndice a la postilla o doctrina cristiana.” Ayer MS 1486, Newberry Li-
brary, Chicago.

“Manuscrito de Tolosa.” MS in Real Academia de la Historia, Madrid.
Psalmodia Christiana y Sermonario de los sanctos del afio, en lengua mexi-
cana. Pedro Ocharte, Mexico.

“Arte adivinatoria.” MS 1628 bis: folios 116-42, Biblioteca Nacional, Mexico.
“Calendario mexicano, latino v castellano.” MS 1628 bis: folios 96-112,
Biblioteca Nacional, Mexico.

“Libro de la Conquista.” Libreria Laietana, Barcelona (according to Jiménez
Moreno in Sahagin 1938).

“Vocabulario Trilingiie.” Ayer MS 1478, Newberry Library, Chicago.
“Letters to the King.” Archivo General de Indias, Seccién Audiencia de
México 287, Seville.

“Calendario mexicano, latino y castellano” (See Leén 1611)

269



1793
1820
1829
1829
1831
48

1840
1858
188¢c
1890
_95

1905

-8
1918

1942
1943

1944

1946
1949

1950
—69

1954

270

REFERENCES

Panes copy of Manuscrito de Tolosa (See Sahagin 1938). MS in Biblioteca
Nacional, Mexico.

Bauza copy of Manuscrito de Tolosa. MS in New York Public Library. (See
Sahagin 1831-48)

Historia de la Conquista de México, ed. Carlos Marfa de Bustamante (Mexico
City: Imprenta de Galvén).

Historia general de las cosas de Nueva Espaiia, ed. Carlos Maria de Busta-
mente, 3 vols. (Mexico City: Imprenta del Ciudadano Alexandro Valdés).
Antiquities of Mexico, ed. Lord Kingsborough. 9 vols. (London).

La aparicion de Nuestra Seiiora de Guadalupe de México comprobada, ed.
Carlos Maria Bustamante (Mexico).

Evangelarium, epistolarium et lectionarium aztecum sive mexicano nuper re-
perto, ed. Bernardinus Biondelli (Milan).

Histoire générale des choses de la Nouvelle Espagne, ed. D. Jourdanet & Rémi
Siméon (Paris: G. Masson).

Historia General de las cosas de Nueva Espaiia, ed. Carlos Maria Bustamante.
4 vols. (Mexico City: Imprenta Litografia y Encuadernacién de Ireneo Paz).
Historia general de las cosas de Nueva Espaiia, c¢d. Francisco del Paso v Tron-
c0s0. 4 vols. (Madrid: Fototipia de Hauser y Menet).

“Calendario mexicano, latino y castellano, atribuidos a Frav Bernardino de
Sahagin,” ed. Juan B. Iguiniz, Boletin de la Biblioteca Nacional 12:189-272.
“El libro perdido de las pldticas y coloquios de los doce primeros misioneros
de México,” ed. Jos¢ Marfa Pou y Marti, Misceldnea Francesco Ehrle 3:281—
333. Vatican Library, Rome.

“El libro perdido de las pliticas o coloquios de los doce primeros misioneros de
Meéxico,” Revista Mexicana de Estudios Histdricos 1:101-41 and appendix.
A History of Ancient Mexico, ed. Carlos Maria de Bustamante, trans. Fanny
R. Bandelier (Nashville).

Historia general de las cosas de Nueva Espaiia, ed. Joaquin Ramirez Cabaiias;
Wigberto Jiménez Moreno, preliminary note; studies by Nicolds Leén and
Ignacio Alcdcer, 5 vols. (Mexico City: Pedro Robredo).

Breve compendio de los ritos idoldtricos de Nueva Espaiia.

Suma indiana, ed. Mauricio Magdaleno, Biblioteca del Estudiante Universi-
tario 42 (Mexico City: Universidad Nacional Auténoma de México).
Coloquios y doctrina christiana con que los doce primeros frailes de San
Francisco enviados por el papa Adriano Sexto y por el Emperador Carlos
Quinto convirtieron a los indios de la Nueva Espajia, ed. Vargas Rea (Mexico
City: Biblioteca Aportacién Histérica ).

Historia general de las cosas de Nueva Espaiia, ed. Miguel Acosta Saignes.
3 vols. (Mexico City: Editorial Nueva Espafia).

“Coloquios y doctrina christiana.” In Sterbende Gatter und christliche Heils-
botschaft, ed. Walter Lehmann (Stuttgart).

Florentine Codex, General History of the Things of New Spain, ed. Arthur
J. O. Anderson & Charles E. Dibble. 12 vols. (Santa Fe: School of American
Research and University of Utah).

“Arte adivinatoria,” prologue, dedication, and chapter 1. See Garcia Icazbal-
ceta 1954:382-87.



References

1956 Historia general de las cosas de Nueva Espaiia, ed. Angel Maria Garibay K.
4 vols. (Mexico City: Editorial Porrda).

1964 Cddices Matritenses de la Historia General de las Cosas de la Nueva Espaiia,
ed. Manuel Ballesteros Gaibrois. 2 vols. (Madrid: José Porrda Turanzas).

SAN ANTONIO, JUAN DE

1732 Bibliotheca universal franciscana. 2 vols. (Madrid).

—33

SCHMIDT, WILHELM

1906 “Fray Bernardino de Sahagun O. Fn. M., Un breve compendio de los ritos
ydolitricos que los yndios desta Nueva Espafia usavan en el tiempo de su
infidelidad,” Anthropos 1:302-17.

SCHULTZE JENA, LEONHARD

1950 Wahrsagerei, Himmelskunde und Kalender der alten Azteken. Quellenwerke
zur alten Geschichte Amerikas 4 (Stuttgart).

1952 Gliederung des alt-aztekischen Volks in Familie, Stand und Beruf. Quellen-
werke zur alten Geschichte Amerikas 5 (Stuttgart).

1957 Alt-aztekische Gesinge. Quellenwerke zur alten Geschichte Amerikas 6 (Stutt-
gart).

SELER, EDUARD

1890 L'orfévrerie des anciens mexicains et leur art de travailler les pierres et de faire
des ornaments en plume (Paris: Congrés International des Américanistes).

1902 Gesammelte Abhandlungen zur Amerikanischen Sprach- und altertumskunde.

-23 5 vols. (Berlin).

1908 “Costumes et attributs des divinités du Mexique, selon le P. Sahagin,” Jour-

—09  nal de la Société des Américanistes de Paris, Nouvelle série: s, 6.

1927 Einige Kapitel aus dem Geschichtswerk des P. Sahagrin (Stuttgart).

SIMEON, REMI

1885  Dictionnaire de la langue nahuatl ou mexicaine (Paris: Imprimeric Nationale).

AND D. JOURDANET

1880 See Sahagin 1880

SORIA, MARTIN

1959 See Kubler & Soria 19359

SOUSTELLE, JACQUES

1956 La vida cotididna de los aztecas en visperas de la conquista (Mexico City:
Fondo de Cultura Econémica).

SPENCE, LEWIS

1923 The Gods of Mexico (New York: Frederick A. Stokes).

STECK, FRANCISCO BORGIA

1944 El Primer Colegio de América: Santa Cruz de Tlaltelolco (Mexico City:
Centro de Estudios Franciscanos).

1951 Motolinia’s History of the Indians of New Spain (Washington, D.C.: Amer-
ican Franciscan History).

SUAREZ DE PERALTA, JUAN

1878  Noticias historicas de la Nueva Espaita (Madrid).

1949 Tratado del descubrimiento de las Indias (Mexico City: Secretaria de Edu-
cacion Puablica).

271



REFERENCES

SULLIVAN, THELMA D.

1963 “Nahuatl Proverbs, Conundrums and Metaphors Collected by Sahagin,”
Estudios de Cultura Ndhuatl 4:93-178.

1965  “A Prayer to Tlaloc,” Estudios de Cultura Nahuatl 5:39-55.

1966  “Pregnancy, Childbirth and the Deification of the Women Who Died in
Childbirth,” Estudios de Cultura Ndhuatl 6:63-96.

TEZOZOMOC, FERNANDO ALVARADO

1944 Crdnica mexicana (Mexico City: Editorial Levenda).

THOMPSON, ]. ERIC S.

1954 The Rise and Fall of Maya Civilization (Norman: University of Oklahoma
Press).

TORO, ALFONSO

1924 “Importancia etnografica v lingiiistica de las obras del padre fray Bernardino
de Sahagin,” Anales del Museo Nacional de Arqueologia, Historia y Etno-
grafia, Quarta Epoca 2:1-18.

TORQUEMADA, JUAN DE

1943 Monarquia indiana. 3 vols. Facsimile of 1723 edition (Mexico City: Editorial

—44  Salvador Chavez Hayhoe).

TOUSSAINT, MANUEL

1948  Arte colonial en México (Mexico City: Instituto de Investigaciones Estéticas,
Universidad Nacional Auténoma de México).

1967 Colonial Art in Mexico (Austin: University of Texas Press).

TOVAR CALENDAR
See Kubler & Gibson 1951

TUDELA DE LA ORDEN

1948 “El cédice mexicana postcortesiano del Museo de América de Madrid.” In
Actes du XXXVIII Congrés Internationale des Américanistes, pp. 549-356
(Paris).

VAILLANT, GEORGE C.

1960 The Aztecs of Mexico (Baltimore: Penguin Books).

VALERIANO, ANTONIO (?)

1961 El Nican Mopohua. Prologue by Enrique Torroella, S. J. (Mexico City: Buena
Press).

VARGAS REA

1944 See Sahagin 1944

VASQUEZ VASQUEZ, ELENA

1965 Distribucidn geogrifica y organizacidn de las dérdenes religiosas en la Nueva
Espaiia (Mexico City: Instituto de Geografia, Universidad Nacional Auté-
noma de México).

VEYTIA, MARIANO

1944 Historia antigua de Méjico (Mexico).

VILLORO, LUIS

1950 Los grandes momentos del indigenismo en México (Mexico City: El Colegio
de México).

272



References

VON GALL, AUGUST FREIHERR

1940 “Medizine Biicher (tici-amatl) der alten Azteken aus der ersten Zeit der
Conquista,” Quellen und Studien zur Geschichte der Naturwissenschaften
und der Medizine 7(Nos. 4, 5):119-216.

WADDING, LUCAS

1906  Biblioteca historico-bibliographica. 4 vols. (Rome).

WILKERSON, S. JEFFREY K.

1971 “El Cédice Tudela: una fuente ctnogrifica del siglo XVI,” Tlalocan 6(No.
4):289-304.

ZURITA, ALONSO DE

1909 Historia de la Nueva Espaita, Vol. 1. Coleccion de libros y documentos
referentes ¢ la historia de América (Madrid).

273



	ALA01
	ALA02
	ALA03



